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PUBLISHER’S NOTE 


Sriman Madhwa Siddhantonnahini Sabha was 
established 109 years ago by Sri Kanchi Subba Rao, 
a pious and farsighted devotee of Sri Madhwa 
Siddhanta, to propagate Sri Madhwasiddhanta through 
organising Vidwat Sadas, Examination of Students in 
Vedanta Texts, organisation of discourses by the 
Scholars and the publication of Original Vedanta 
works in Sanskrit and Translations. The Successive 
Councils of the Sabha have been organising these 
programmes with the co-operation of the Scholars and 
the General public. 

In our publication programme, we published last 
year the English translations of Isavasya, Talavakara 
and Kathaka Upanishads. We are happy to publish 
the English translation of Shatprasna, Atharvana 
and Mandukya this year. It is gratifying to note 
that our last year publication was well received from 
all quarters. English translations of Upanishads 
according to Sri Madhwacharya’s Bhashya were not 
made available and this has created a gap for the 
Scholars and the General readers in the understanding 
of the teaching of Upanishads. Our effort is directed 
to filling this gap and it is proposed to publish the 
remaining Four Upanishads also in due course. 

F 
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Our Dharmadhikari Prof. K. T. Pandurangi has 
prepared this translation. He is dedicating his whole 
life to make the Dwaita Vedanta works available in 
English and Kannada to the interested readers. With 
his outstanding merit in the academic field both in 
India and abroad, his works are well received widely 
in academic circles. The Sriman Madhwa Siddha- 
ntonnahini Sabha is grateful to him for his dedicated 
service in the propagation of Dwaita Philosophy. 
We thank the Management of Prabha Printing House, 
Bangalore, for the neat printing and good get up. 

May Lord Sri Hari Vayu grace us to render more 
and more service in the field of Dwaita Vedanta. 

“ Sri Krishnarpanamasthu ” 


20-12-1986 


S. A. N. Ranganathachar 

Hony. Secy., S. M. S. 0- Sabha 
Chirtanur (A. P.J 



INTRODUCTION 


I am happy to place the English translation of 
three Upanishads viz. Shatprashna, Atharvana and 
Mandukya according to Sri Madhvacharya’s Bhashya 
in the hands of the interested readers. Last year I 
had the privilege of presenting the translation of 
Isa\asya Talavakara and Kathaka. I am happy to 
mention that it was widely welcomed both by the 
general readers and scholars. This encouraged me 
to continue this work of translating Upanishads 
according to Sri Madhvacharya’s Bhashya and three 
more Upanishads are being published now. 

As stated in the introduction to the last year 
publication, though there have been many English 
translations of the Upanishads, most of these follow 
Sri Sankaracharya’s Bhashya or go by free literal 
translation. The free literal translation does not 
take us to the depth of the Upanishadic teaching. 
Upanishads are not mere texts. These represent a 
certain philosophical tradition. That tradition has to 
be understood in the light of the other relevant literature 
and the exposition given by traditional commentators. 
Since more than one tradition have developed around 
Upanishads it is better that each tradition is clearly 
understood both by the followers of that tradition and 
the scholars interested in the comparative study and 
mtrarch. This will enable one to understand the 
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continuity of Upanishadic tradition and the depth of 
Upanishadic teaching. Some feel that the traditional 
interpretations sometime torture the text; but the free 
literal translations torture the thought itself. Each 
Upanishadic expression and term has a fund of 
meaning behind it. This cannot be brought out in 
literal translation. The traditional commentators 
bring out this wealth of meaning and take us to the 
heart of Upanishadic teachings. Therefore, it is 
very essential to know the traditional interpretation 
of the Upanishads. It is with this spirit that this 
translation is being presented. 

There have been no English translations accord¬ 
ing to Sri Madhvacharya’s Bhashya except the one 
prepared by D. M. Basu and published in 1911, 
That book has long been out of stock. 

In the present translation, first, simple transla¬ 
tion closely following the text as interpreted by Sri 
Madhvacharya is given. Then, explanatory notes 
explaining the technical meaning with relevant 
extracts from Sri Madhvacharya’s Bhashya, Sri 
Raghavendrateertha’s Khandartha, and Mankaliya, 
Ummarji, and Srinivasateertha’s sub-commentaries 
respectively are added. 

Sri Raghavendrateertha’s Khandartha is not 
available for Shatprasna. Therefore, it is consulted 
for the other two Upanishads only. For Shatprasna 
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another Khandartha whose author’s name is not given 
in the printed text is utilised. The Sub-Commentary 
of Mankali Acharya for Shatprasna, Ummarji Acharya 
for Atharvana and Srinivasateertha for Mandukya 
are utilised. Relevant extracts from these works are 
given in the explanatory notes. This will help such 
of the readers who would like to consult the passages 
from the source books for the technical meanings. 

In the Shatprasna Upanishad, the process of 
creation, the importance of Mukhyaprana among the 
deities, the significance of 4 Om ’ and the nature of 
Shodashakala Purusha are discussed. Prana and Rayi 
being the chief instruments for creation is pointed out. 

In the Atharvana Upanishad, the nature of 
Akshara, Para and Apara Vidyas, the purpose 
of Karmanusthana, the purpose and process 
of creation, and the status of the liberated 
soul are discussed. It is clearly pointed here that 
Karmanusthana, if undertaken with a spirit of 
dedication to God, aids the knowledge. It is not 
opposed to knowledge. The erroneous impression that 
Upanishads oppose karma and advocate Jnana only is 
categorically denied here. There is nothing wrong with 
Karmanusthana if it is undertaken with proper spirit. 

In the Mandukya Upanishad the nature of 
experiences during the waking, dream, deep sleep and 
liberated state are explained. It is pointed out as to 
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how God regulates these states assuming the forms of 
Visva, Taijasa etc. 

In the course of the discussion of these topics certain 
key passages like ‘ Sarvam hi etad Brahma’ ‘ Ayam 
atma Brahma’ ‘ Prapanchopasamam Sivam advaitam’ 
‘ mayamatram Idam ’ ‘Yat tat adreshyam agrahyam ’ 
‘Niranjanah paramam samyam upaiti’ ‘pare avyaye 
sarve ekibhavanti’ occur. These contain some of 
the basic postulates of the Upanishads regatding the 
nature of Brahman, nature of liberated state etc I 
wish to particularly draw the attention of readers to 
the interpretation of these passages according to Sri 
Madhvacharya’s Bhashya. These are taken as leading 
to Advaita position by Advaita commentators. 
This, of course, is not acceptable to Dvaita tradition. 
A detailed discussion of the tXo interpretations and 
an assessment of the emerging position is not within 
the scope of this small book. One has to go to the 
original source books for a deeper understanding. 
However, one can get Sri Madhvacharya’s inter¬ 
pretation of these key passages here. 

I also draw the attention of readers to the passages 
like ‘ Dva Suparna Sayuja Sakhaya ’ ‘Yamevaesha 
Vrinute’ etc., wherein important tenets of Dvaita 
tradition are more explicitly stated. 

It is hoped that this presentation of the Dvaita 
position through this translation will not only help the 



IX 


followers of Dvaita faith but will also widen the 
understanding of the Upanishads on the part of general 
readers. 

I am grateful to Sri H. S. Krishnaswamy Rao, 
the President, Sri S. A. N. Ranganathachar, the 
Honorary Secretary and the other members of the 
Council of Stimanmadhvasiddhantonnahini Sabha for 
giving me this opportunity to translate the Upanishads 
and render my service to (he cause of Vedanta Studies 
I am thankful to Sri D. S. Krishnachar, 
Proprietor of Prabha Printing House, Bangalore for 
neat printing and good get up. 

20-12-1986 

Sri Vidyadhisha Nilaya, K. T. Pandurangi 

132/4, III Block, Jayanagar, 

Bangalore 560 011 


ABBREVIATIONS 

M.B. Madhwa Bhashya 
J.T. Jaya Tirtha’s Tika 
R K. Raghavendra Tirtha’s Khandartha 
KH Khandartha of Shatprasna 
M.T. Mankaliya Tippani 
U.T. Umtnarji Tippani 
S.T. Srinivasa Tirtha Tippani 
V T. Vishnu Tatva Nirnaya 
V.T.T. Vishnu Tatva Nirnaya Tika 



H mFFFl *TPTT %I% I 

— q^nstlqfrq^ 

\ m % W %NTT ^ I 

— 3Tiq^tntqftqci; 

& I 

— *n&ff*ftqfoq^ 



This Upanishad belongs to Pippaladashakha 
of Atharva Veda. God Vasudeva is the chief deity 
for this Upanishad. Prana etc., are Subordinate 
deities. Pippalada and Katyayana etc., Six others 
are the sages. The metres employed in different 
sections have to be ascertained separately. 

Katyayana etc., Six sages put six questions to 
the sage Pippalada in this Upanishad. Therefore, 
it is designated as Shatprasnopanishad. These 
questions relate to the process of creation, import¬ 
ance of Mukhyaprana, Omkara and Shodashakala 
Purusha. 

SIX SAGES APPROACH PIPPALADA 

^%5TT ^ VTirsnt: ^ 

EMtqrasrt 

ft %ft st^TTri: stsifftsT: *rt agtifft'srmon; ?; I wwri 
ft £ STfarTTUFif VT»T^?ft II * II 

Sukesha, son of Bharadvaja; Satyakama, son 
of Shibi; Gargya, grandson of Surya; Kausalya 
Asvalayana, son of Asvala; Bhargava, son of 
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Bhrigu, born in Vidarbha country; Kabandhi, 
son of Katya-these Six sages who had studied 
the Vedas deeply, who followed the Vedas devo¬ 
tedly, and who were desirous of knowing the 
highest Brahman approached sage Pippalada carry¬ 
ing the Samit sticks in their hands, with the hope 
that he would certainly explain the Brahman 
fully 

Expl. (1) TOW—trcq$RT:, — 

*T5WT3BH*fteT:, qt TO—(J.T.) 

(2) I 

(J.T) 

(3) Carrying Samit sticks in hand while approach¬ 
ing the preceptor is a religious practice. 


THE SIX SAGES ARE ASKED TO OBSERVE 
PENANCE FOR ONE YEAR 

rrt5 w st i 

*Ne^i«r i ^sn^tir i 

fasrreim: tri s; eft ttoix ?frr n r ii 

Sage Pippalada told them: You reside here 
for one year performing again penance and celi¬ 
bacy, and having faith. Then you ask the ques¬ 
tions you like. If I know I shall tell all that I 
know, 
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KABANDHI KATYAYANA PUTS THE FIRST 

QUESTION: FROM WHOM ARE THESE 
CREATED BEINGS BORN ? 

3T«I 3^31 TR’SsJ | 

fm: ststt: shtt^ct ffrr i 

i f I H3n»if?r sr 

rTqtlrl^fT n ^ II 

Then, Kabandhi son of Katyayana approached 
Pippalada and asked : O Revered sage ! from 
whom are these created beings born ? Pippalada 
told him—Prajapati desirous of creating beings, 
meditated for it. 

Expl. (1) Though Kabandhi Katyayana was the 
last among the six sages listed, his question is consi¬ 
dered first, because, it is the basis of all other ques¬ 
tions. 

(2) The cause asked here is the efficient cause or 

the agent, (J.T.) 

(3) 5T5TT: — W. (J.T.) 

(4) In this context some srifaq, or are 

possible alternatives. Among these cannot be 

the creator, because, it cannot act without the support 
of a also cannot be the creator as he is qTcF=l. 

Therefore, is the only feasible alternative. The 
questioner has these points in mind. 
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H^TTSTt SfiSffRg. | q =q 3^°! 

^RnTgqq^^ I * ^ 3f%el^q SiROT: I %rT5Tl?lf^i%rnsif 

^T I JT =q tsfa: affaglclT ar^cT'^^l^ | 

mqjsrc:: ft^gqi^R sraisiq; (J.t.) 

(5) Here stands for q<rfeR, Sl^THT ^leOnt 

qft: qT^5R: qrrteR: (J.T.) 

FIRST COUPLE IS CREATED 

igr fa^rgrqii^ i rfa ^ shot %f?r, it *r§tqr 
ST3TTS Sifter 3 % I 3?lf^e«ft f I STTofV rftftq =q??mt IIUII 

He created a couple-male and female—viz., 
Rayi and Prana (Bharati and Mukhyaprana). He 
thought that these two would assist him to create 
many beings. Prana entered Aditya and assumed 
the name Aditya. Rayi entered Chandramas and 
assumed the name Chandramas. 

Expl. (1) Mukhyaprana and Bharati are the first 
male and female created by God. Rayi refers to 
Bharati and Prana refers to Mukhyaprana. rfaR. — 
f^rnfJrqrf^ff (J.T.) 

(2) These two assist God in creating beings. God 
will enter these two and create beings. ^ef) 3TTfq?q 3ftj 
n^ri: 1 h fqMRqeu # (J.T.) 
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(3) Having created these two, Piajapati creates 
Aditya, Chandramas etc. Then these two enter them 
and assume the same name. God enters these two and 
creates further. SnTiqfrRT arif^nfeg HM: atlfew- 

srmi arrf^cq q&st *1*35 i tfkfq 

3TTftKr (J.T.) 

CREATION OF MATTER AND OTHER DEITIES 

HeTeSri ^ I 

3T«I 3TTf?e*r «Te|; Rl^ff f^5T Slfesrfo 

q ptn ^ cftwg l 

ntfcpnr ^ctct 

^5T 3T<m^ II H II 

Rayi is all this that is Murta. Amurta is 
Prana. Out of the two Murta and Amurta, Murthi 
is Rayi. 

Now, when the Prana present in the sun 
rises and enters into the east, then, he places the 
eastern deities into the rays. When he illumines 
the southern, the western, the northern, the above, 
the below, the central and all, then, he places all 
deities of the respective directions into the rays. 


Ex pi. (1) Murta here stands for 3f<T and 

iivt. Amurta stands for Prakriti. Rayi and Prana 
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being present in these two Murta and Amurta assist 
Prajapati lor the creation of other created beings. 

q^qi^HWn- 

*rf$T5qi^ qi qftr: ^ I 

arq^ gm: (ft (R: 1 (J.T.) 

*fasn<JTt arn^q^i^s qaqjas =q fe^i 

^IT5qT5:H?Tfe jftq-cft nariq^: fafaxt ^^cf: ?fcl 

«II^I (J.T.) 

(2) anftw:—arif^9iw: AM: (J.T.) 

(3) The deities referred to here are : 

East—Indra, Agni with their wives 
South—Yama, Nirrti with their wives 
West—Varuna, Vayu with their wives 
North—Soma, Isliana with their wives 
Above—Garuda, Kama with their wives 
Below—Shesha, Mitra with their wives 

These deities are also called Prana in this verse 
since these also assist the creation of beings in the 
respective areas, HFIt I 

sn'*n: sOTTrefr^rar: 

jRftor gtaurretan: i 

anraf: ^t°Tq: ^rct fcfo foqfq i (m.b.) 
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(4) f^r:— q^qq; i 3rfq 

%f%^fTIcT5qT ffrf ^EfiTfcT: | (KH) 

GLORY OF PRANA 
n«r %?3T5Td qTortsfrregnqq i 

fesq$;q afiftoT 3TT<T^*T qnqdr c-aftfa^q; ?tq?cPq[ I 

*r?wf?«T: 5IfT«ir qqmq: SHOT: q3TRT5qqr%«r 

g?r: II ^ II 

This Prana present in Aditya is Visvarupa— 
of full form, he is Agni as he takes all in, he is 
Vaisvanara as he relates to all men. He arises to 
assist the creation of all. 

This is clearly stated in the hymn Visvarupam 
etc. He is Visvarupa - of full form, he is full of 
rays, he knows all that is created, he is the abode 
of created beings, he is the chief illuminator and 
the cause of heat. 

He has a thousand rays, he is in hundreds of 
forms. This Prana being present in the Sun, arises 
to assist the creation. 

Expl. (1) fq^q:—<Jot^q:, SfKRIsffl:, tsTR*: 
- mqqqRq^qonf^qT ^q^lcqf%|g: 

*P3^(J.T.) 
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(2) fiRor ^—wftfo f.0 <r 

full of rays (J.T.) 

(3) Rayi assisting creation also should be simi¬ 
larly understood. qq f^rTTHT: 3ffq 3flqf£l- 

sRJTif^far fl^qfoftfrracqgqqT^qg (J.T) 

PRAJAPATI IS THE YEAR, RAYI AND PRANA 
ARE TWO AYANAS 

I snrrqfa: l ?fgu>r i eiifr 

? I $?rf*n-gqrenr i H ^rBt- 

i er hr jsiri^^?^ rTRn^ RjRRt astiRim: ?%tfr 

srftq^ I hr % faf stum II t» II 

Prajapati presides over the year. There are two 
halves of the year viz , Dakshina and Uttara— 
earlier and the later. Those who perform sacri¬ 
fices, gifts of food etc. and other activities with a 
desire to obtain routine results such as progeny, 
they get the Dakshina patha only and go to 
Chandramas world only. They return to this 
world again. Rayi presides over this Pitriyana 
the Dakshinapatha. 

Expl. (1) Prajapati presiding over time creates 
beings. Rayi and Prana preside over the two halves of 
time and assist Prajapati, 
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^ cT^RTC- 

*rd^r ? i' , Ti«fRr3TfTT^ {fanml =q atfqgiq mwh asn^K- 
(J.T.) 

(2) eqcgr.—*waw. swtwri:— ^§?rc- 

qr^mr:, t«T^—apq^ qrf (j.t.) 

(3) i^qm: —f^pnoni^n (J.T.) 

KNOWLEDGE AND FAITH LEAD TO UTTARAPATHA 

rTT^TT 3T?qi fqeiqTSStRiq- 

fffo*qifg[3rof*T3r*r% i 

q<rt nTwqraTqqq^q^qwqJtcTrqTiqni^a^isr- 
3 J TTTq<l??T fadq: I cT^T ^^5— 

qsjqr? fqarc 5T?5TT$fq 
f%q BTTf: 3?§ g^f^OTJ^I 

37?q Tq^: fq^^OT 
^rnq% qo5«: aTTg^fqqfHfe II <111 

Those who by penance, celibacy, faith and 
knowledge enquire about Atman go by the Uttara- 
patha and obtain Aditya world. Then, they obtain 
Brahman. 

The Brahman is the abode of deities, immortal, 
fearless, and the abode of liberated. Those who go 
lo him shall not return. Since Aditya prevents 
their return he is called Nirodha. 
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It has five feet (five seasons), it is protector, 
it has twelve forms (Twelve months), it is skilful, 
it is placed on seven horses and six spokes. Some 
say that the Southern half of its rainy heavenly 
path is their goal while the others say that the 
Northern path is their goal. 

Expi. (i) qpqRTq—qtiqopi:—gqnqi- 

niSTC: | 

(2) 3t3?KP|Tqq)T«TPTi qrqfq*tqq;?qT*q qq: 3Tif^: 

fq<|qifrffq | Aditya is called nirodha 

because he prevents the return of those who go by 
Uttarayana path. 

(3) Prana is the presiding deity for Uttarayana. 

cTWRk aTTf^nfiBRIT SM (J T.) 

(4) qsqi^-—q^ \ q^fq- 

qifqq; qiST: sm: qw <r q^qi^q. t 

—srcsmreifwift^u: 3n?.qq: qqifri 

qtq qq, i 

qflqSRlf&T-Wq=% tq q;fq: 3 f^IT: 

3f|qg«rqiqqiT?ql^r gflfq°T qfatg q^r^qqn^ifqqifq- 
^qcrmmMr qiqq; i efipqqififaT:, 3pq infqq: i 

(J.t.) 
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PRAJAPATI PRESIDES OVER THE MONTH, 

RAYI AND PRANA ON THE TWO HALVES 
OF THE MONTH 

nreft I usHTfcT: i rRn i 

STfOT! I eTSTT^ 5R<T*T: ff% §#f?c! | 

?<rc % cHrftnq: i 

% snmft: snm> nfaftsr tftn i 

OPJT *1 if f^?T ^33*% II ^ II 

Prajapati presides over the month. The black 
half of the month is Rayi, bright half of the 
month is Prana. Therefore, those sages who desire 
to go by Uttarayanapatha perform the sacrifices in 
the bright half. Others in the other half. 

Prajapati presides over the day and night. 
The day is Prana. The night is Rayi. Prajapati 
presides over the couple. Prana is husband and 
Rayi is wife. Those who enjoy their wife during 
the day throw their vitality wastefully. Those who 
enjoy during the night maintain their celibacy. 

Expl. (1) Prajapati creates, presiding over the 
month. Prana and Rayi assist creation during the 
bright and black halves of the month respectively. 
Same is the case during a day, consisting of day and 
night. 
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srerqfcr: s^n: i *fqm°ft 

q^rsq f^Tcqr gsriq^: ftfq^qqq: i 

arduq fsnfcTtq^ sqn*qq^ (j.t.) 

(2) Before SfPT qr s^qF^f^T etc. the following has 
to be understood— qr JRTqfq: I qfa}q HM; Sfiqq 
*fqft?i«iT£TqT (KH) 

(3) u>qfasTqt tfq: %qf q^ t 3T£{fqgTm nre: 

l (kh) 

PRAJAPATI CREATES THROUGH FOOD Etc. 

are £ I qanqfct: eTeft f % cT??T: I qqnfqm: asn: 
srerqfrr i ^ ir qrsreiqfairq qrfar ^ fiigq- 
f r<TT?q;% i ^qtfirq a^retast ^qi qqt a^nre ^g ere 
afafijaT i farsft a^rs^ a ^g Brgmqq 

mqr%fq h K° u 

Prajapati is food. Vitality is produced from 
food. All created beings are produced from 
vitality. Those who know this act of Prajapati 
get good progeny. They attain Satyaloka. They 
perform penance and observe celibacy. They are 
truthful. They attain Vaikuntha which is aprakrita. 
They have no crookedness, falsehood or deceit. 

Expl. (1) 3re SRiqq: RqRqqirq^ (J.T.) 

Prajapati creates beings through food, being present 
in the same. 
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(2) JMiqq: —eftf, =ERfcr — 

(3) sra^qR:—HSI^Ni:, —TO@Ni: 3mifrT: 

%03i^: (J.T.) 


fi^fcr: stsf: 

BHARGAVA ASKS THE SECOND QUESTION 

3T«r %if *TT*Rt TST^ I 

^r»rar=r srsn fwsnwfr i ^etr 

snSUET^ I 3^TT qftB II l II 

Then, Bhargava of Vidarbha country asked 
Pippalada: Revered sage! How many deities 
assist the sustenance of created beings ? Who, 
among the deities assist revelation of objects ? 
Who, among these deities, is superior ? 

Expl. (1) The question asked here is, through 
which deities Prajapati provides sustenance and 
illumination of objects to the created beings. 

qtforu jt^hi ftqqjraisi =q 

(J.T.) 

(2) In the course of the first question creatorship 
of Prajapati was asked and explained. In this second 
question sustenance and illumination are explained. 

(J.T.) 
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(3) Superiority of Mukhyaprana over 'other 
deities was explained in the course of the first ques¬ 
tion. This is further elaborated here. 5IT3> 

erffecSTHfasfa cT^TTK#TfacgTRt I (J.T.) 

THE DEITIES THAT ASSIST SUSTENANCE 
AND ILLUMINATION 

eTsit ST fteTr? I 3?lST5lt £ RR Wt Tigcfarai 

srtaai ^ nren^T aftrq^ffcr i 
froittnir ffer n r ii 

Pippalada told Bhargava : The presiding deity 
of Akasa is the sustained The presiding deities 
of air. fire, water etc. are also sustainers. The 
presiding deities of the eye, ear, etc. reveal the 
objects. (These sustain and reveal only with the 
support of Mukhyaprana). 

Once these presiding deities thought they 
would sustain the body, entering into it inde¬ 
pendently. (Without the support of Mukhya¬ 
prana). 

Expl. (1) 3TrsfiT5TlfiRTift ^RII | ^TJ- 

I (KH) The presiding deily of Akasa and 
the presiding deities oT air etc. assist the sustenance. • 

(2) Here the other presiding deities listed in the 
passage ^ JTHf ^ etc. are also to be under- 
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stood. Thus all tatvabhimanidevatas are to be under¬ 
stood. Mukhyaprana heads the list of these deities. 

fl|iTe%cTT: elT^l: qi§JT: (KH) 

(3j The presiding deities of eye etc. reveal the 
objects. The others sustain. 5T3FiT31i»cT3k 

3U9 RsTfhteBT: ?f?T fTIcTsq^l (J.T) 

(4) In case Mukhyaprana is not understood 
here, the question—who is superior among these 
deities—and the answer—Mukhyaprana is superior— 
will not have a proper reference base. 

(5) Vayu in the passage qTgrfJTTiq: etc., is 

Hi«rei^T JwiwTg: (m.b.) 
(5) irioi^—arcewr—arifas? (j.t.) 

MUKHYAPRANA IS SUPERIOR AMONG 
THE DEITIES 

rTT3 SHOT I ITT ^HUTSl «TT: 3T?ftteT^ 

TSJTOTSSeHR ^eTSTWIT^^^^ I % 

MWSWSII ST^It I ^ftsRmifTT^#3^IIcT erfor- 

tjmmfa *rf i crfsrsj nfagirifT *r# 

TT qf?T^ II 3 II 

Mukhyaprana, the superior among deities, 
lokl Them: Do not be under the delusion (that 
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you are independently sustaining and illuminating). 
I, having arranged myself into five aspects (prana, 
apana etc.) enter into the body and sustain it. 
The deities did not believe him. Then, when he 
moved out of body, as it were, all other deities 
moved out. When he returned all others returned. 

Expl. (1) This story is intended to show that it 
is Mukhyaprana who chiefly assists Prajapati for the 
sustenance of body and the illumination of objects, 
and other presiding deities assist only with his support. 

JTfOTwr srujRifR^T i 

THE OTHER DEITIES PRAISE MUKHYAPRANA 

eras*! HR? rrY 

I etRqsr HR? RR I RR R13RR- 

St?R sfirTT: RIOT | RR^fstHUtfir RR 

H?? RR RR?Rt RRRT^R Rl^RT «jfaR? *fa^R: 

»JR Rr* II « II 

Just as when the queen bee moves out all 
other bees move out, and when she settles down 
all others settle down, similarly the presiding 
deities of speech, mind, eye, ear, etc moved out, 
and settled down. They were delighted (by realis¬ 
ing the superiority of Mukhyaprana) and praised 
Mukhyaprana that he is Agni, he is Surya, he is 
rain-god, he is Indra, he is Vayu, he is Prithivi, he 
is Rayi, he is Murta and Amurta, he is immortal. 
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Expl. (I) Here I**?: etc., convey that Mukhya¬ 

prana resides in Agni etc., assumes the names Agni 
etc. and enables them to function in their respective 
way. sftcTT: ft ^Tf: fetrlf cT^flRf cTj£mfc- 

37CT STTOt nfafgttl? I 5R=^ 

3*17^5**^ *TW cT^ST nftrSTl^ 

3*4 mar snnfMin trwm: nfoftsfa i 
^rfrmfe ^fffrtr: fa^ait n*ro: 
sRftart ^ft<r 11 ^ 11 

Just as spokes are fixed in the nave of the 
chariot, all other deities find their support in 
Mukhyaprana. The Rigveda, Yajurveda, Samaveda, 
sacrifice, kshatriyas, brahmanas all find their 
support in Mukhyaprana. 

You are Daksha etc Prajapati, you move in 
the womb, you get it born. O Mukhyaprana! these 
created beings are yours. You reside in them with 
the presiding deities of eye etc and support them. 

You carry the sacrificial offerings to God. 
You carry the oblations to manes. You are the 
support for the conduct and truthfulness of sages 
Atharvangiras. 
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Expl. (1) Prajapatis referred to here are Daksha 
etc., Prajapatis. 

(2) ipt xtffe—- 

Hfq:—«tf?eW:— 
irwrcw—ggircraraigcR: (J.T.) 

sn®r ^3r*n qfttf$r<TT i 

?*q*crft^ qrfo: i 

eroftraTOitaT: siro ^ asm i 
3TH^5CTTft?TSfftT «TIU*l£ wfewteftfet I 
2rrr«r*r# snotoiffc^rT Hrife i 
WITO ^TeTTC: faeTT e# Rmfo* ®Ts II 5 II 

O Mukhyaprana ! you are Indra, you shine 
with brilliance, you are Rudra, you are protector, 
you move over the heaven, you are the sun, you 
are the lord of planets. When you rain, then, 
these created beings are delighted with the thought 
that they get plenty of food. O Prana! you are 
Ekarshi the seer of Atharvaveda devoted to his 
vows. You are the destroyer of all, you are the 
Lord of all pious people. We offer you food, O 
Matarisvan ! You are our father. 

Expl. (1) m?t: — StrTfts:, ara^^ET, 

3TtTT qfTT^«3 (J.T.) 
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rt ^ srftfgrn rt sift rt i 

RT RRfa ^TcTrTT fSTRT m tfcftsfr I 
snni^rTg^t srfrifs?TR[ i 

rtN jrtr. sftaj rstt ’g r: 11 u d 

O Mukhyaprana ! your person that is present 
in speech, ear, and eye, and that is extended in our 
mind, make that auspecious to us. Do not move 
out of us. Whatever is in the heaven, that is, 
under the control of Mukhyaprana. Protect us like 
mother protecting her children. Bestow on us 
wealth and wisdom. 

Expl. (1) ^T-rtcTT—oqpq ^RIRT, 

fotrn,—srpcTiq; (j.t.) 

ASVALAYANA ASKS THE THIRD QUESTION: 
FROM WHOM PRANA IS BORN ? 

3 T«r '£% I 

iTRRR f:?T HR snoft 3 TTR?t I SRSJRTRPRftnR. I 

3U?RTR RT SlfR*T5R I %RptfiR?t 1 

RiURfvusr% ^Rvmrnfrrf?! n \ n 

Then, Asvalayana of Kosala country asked 
Pippalada : Revered Sir, from whom is the 
Mukhyaprana born ? How he gets into this body ? 
How he distributes himself and settles in it? By 
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what means he moves out of it ? How he holds 
the external objects and how he holds the things- 
in the body. 

Expl. (1) *n5Tq.-3Tfinj5T!ft 


PRANA IS BORN FROM GOD 

BTTrJTST u:«r Hioft 3TT*m I «TO«TT ^rffer- 

^cfl^rrT^ || ^ || 

Pippalada told him: You are asking extra¬ 
ordinary questions. You have studied the Vedas 
deeply. Therefore I will tell you. 

This Mukhyaprana is born from Paramatma. 
Just as the shadow of a person is entirely depend¬ 
ent upon him all beings are entirely dependent 
upon Paramatma. 

Expl. (l) 3T^r5i^-aesqmfq;, 

Sfflis:—T ) 

(2) 3TI?JTcT:—3TmcTT— ?rflrm>iT 

(KH) 

QrfTfer^—3nm^r, san.— (khj 
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MUKHYAPRANA ENTERS INTO THE BODY 
BY THE WILL OF GOD 

«rsn HsrrtsnRnRR fofagf ^eng. srmRfafaB 
*tcTR 5rTRRfafas$%f?T U^Iit am fePCR 
amR 1 * 1 ^ II 3 II 

The Mukhyaprana enters (into the body) by 
the will of Paramatma. 

Just as a monarch employs the officers saying 
that you supervise these villages and you supervise 
these villages, similarly Mukhyaprana places other 
pranas separately (in the body). 

Expl. (1) JR:-qtSTSl ‘ » gff:, HSRFW 

^frf TWT (M.T.) ePf&T tlfafil%ff 
*m?k(J.T.) 

(2) There are two aspects of qstflpiT. One arises 
I'rom gjjJUrr 1 ! and is different from him. The other is 
Mukhyaprana himself extending in five ways. 

(i) ftfrj ai*tek nmi^q^T. i ^ gswiorrat, 

arm i 3 tqt; (j.t.) 

(ii) gj^Tnm: afffJRt anwft ^Helcqi^q- 

qi^onmsrRjTiJTi^ l 

nfT^qrqq^FfrqT gmifcq^ifrnqffisrr 

(J.T.) 
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srfasi* i g strr: i r;t fir sro 

cTRI^TT: STHf^ *T?rffcT I gf^ f? OR STTflTT II « II 

In his apana form he remains in anus and 
the organ of generation, as prana himself he 
remains in eye, ear, tongue and nose. In the 
middle he remains in his samana form. This 
samana assimilates the food eaten. Because of this 
assimilation of food, the seven jnanendriyas func¬ 
tion. The self is at the heart. 

Expl . (I) 5fRR5T HR RRRTfkmR RRfa fiR HRR: 

(J.T.) 

(2) RRTI^RT flHfHftRtTTRl 

(J.T.) 

(3) <?t: 3TTc*TT — sfa: (J.T) 

PRANA MOVES THROUGH SEVENTY-TWO 
THOUSAND ARTERIES 

RT^RTH I R1*TT 5TR 5TRil%«R*JT 
gr^rafR 13H§s?MR«n:fo I aiW 

gn^R g*R rrRt <tt^R RTR3*Tl*RlilR 
II H II 

There are one hundred and one arteries in the 
body. Each of these have hundred branches. Each 
branch has again hundred branches. Thus, there are 
seventy-two thousand arteries in the body. Prana 
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moves in these through his vyana form. Through 
one of these arteries viz. Sushumna, Prana moves 
above through his Udana form. Through this, he 
leads Jiva to Svargaloka by his punya, and Naraka- 
loka by his sin. By the two viz. punya and papa, 
he leads him to the world of men. 

Expi. (i) —^Tirera^, wiwi 

sitir qfasTPstr russrl i nfrisiraT 

(J.t.) 

(2) fqftq xRfr 

(J.T.) 

(3) 35I*wfa5R ^nfasitfcl 

(J.T.) 

(4) Prana leads Jiva to moksha or liberation also, 

fli^r ntofofh ^ (J.T.) 

MUKHYAPRANA IS PRESENT IN AD1TYA 
Etc. ALSO 

% angn smm 

HTOKTjPUR: *IT ^HT ^TT g^T^urnqnq^^T- 

RH ^tqjfyr: *T qT^sqfa: ^,3Tt fsn 3^151: | 

Mukhyaprana being present in the sun out¬ 
side, assuming the name aditya, arises. He 
favourably responds to the prana present in the 
rye. The apana present in the prithvi sustains the 
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apana present in the man. That which sustains 
akasha is samana. (This sustains the samana in 
the body.) The vyana sustains the air outside. 
(This sustains the vyana in the body.) - Udana 
sustains the tejas outside (this sustains the udana 
in the body). 

Therefore, when tejas is extinct (in the body) 
one is dead with his senses getting merged in 
manas. 

Expl. (1) (i) qq HT«HTRT qffHq: 

anfecq fecT: 3^3 I niiT: =qT§jq 

^ (J.T.) 

(ii) g^qnm: snvRrar i 

aftqifq q =q Hl®iqT3RM% fFgtft *iqfa I 

ipgeiwfi ^^(J.t.) 

(2) *TT i&cTI 3Tqiqitjqi (J.T.) 

(3) gquqg—qjqg (J.T.) 

MUKHYAPRANA LEADS JIVA TO THE RESPECTIVE 
WORLDS AFTER THE DEATH 

apJiRTqiRr i 3^: q«iT 

^T^TrT 55 )% qqfq I 

q qq fqg;ig stM q WTFJ S5TT *tqf?r I 
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RR RiiRT I 

ar^Rtm rr mornr fRstRTJfcm^R % % n v9 n 

The Jiva goes to Prana with the thought with 
which he dies. Prana in his udana form, accompa¬ 
nying God, takes jiva to the world as per the last 
thought of that jiva. 

He who knows Prana in this way, shall have 
unbroken progeny and attain immortality. This is 
sung in a verse. 

He who knows the birth, functions, places, 
live-fold extension, presence in the body and out¬ 
side, will attain immortality. 

Expl. (1 j — 

( 2 ) ^[Rfcr^—qsaqT 
(J.T.) 

GARGYA ASKS THE FOURTH QUESTION 

3TR %*T hIr^R^T) *TPR: I HRRHRfo^ 

*rfst *RRfor ^r^rr. sntrfrr i rr ^r: 

*RRTR R*R#r I **R vr^-flr I HR HFR- 

fafem VTRfRtfR II \ II 

1'iien Gargya, the grandson of Surya, asked 
Plppalada : Revered Sir! when the man is asleep 

i 
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which of the deities withdraw their functions and 
which continue to perform ? Which deity shows 
the dreams ? Who experiences the happiness 
during the deep sleep state ? In whom all find their 
support ? 

Expl. (1) In the previous sections it was pointed 
out that Mukhyaprana etc., are entirely dependent 
upon God. Now it is being explained that not only 
during the waking states but even during the dream 
and deep sleep states these are dependent upon God. 

ar<»Tr^fisr®W | ?r ^ f% 

5TTT giwkflffr drfqggTKt i sqfrr—ssqiqrcig- 
<TW$, —gsqiqg J#cl (J.T.) 

(2) The withdrawal and functioning mentioned 

here, are those of resulting in the 

withdrawal and functioning of Indriyas. 

(3) ^TRt I (J.T.) The word 

?qT'T refers to both the dream and deep sleep states. 

(4) ^jir. qsqfq—(M.T.) 

( 5 ) 

*T?eft?lfRSriq: (J.T.) Since all senses are withdrawn 
when one is asleep, the question is asked through 
which Indriyabhimanidevata one secs the dream. 

(6) When one is under deep sleep, he has no 
contact with the external objects. Therefore, the 



SHATPRASNOPANJSHAD 


27 


question arises as to who experiences the happiness 
during the deep sleep state. ^ clc^iW I 

^r f£rqqe*mfenTTlJT w §<313*1^ 

32cT ^I5iq: | (J.T.) 

DURING DREAM AND DEEP SLEEP THE 

SENSES AND THEIR PRESIDING DEITIES 
DO NOT FUNCTION 

7H& STfteT’sr | *T«JT JTIiq »I^®?T: 

*T'T^ QCcrfln?C. IT^55 eTT 5*^*3: a^T- 

£ % ?T?SUT < 7 ^: I 

ifa ctfl «UT «T Xroftfo JT 5T firafa * 
r*T*T?t *T ^9[T% *15*% -TT-T-^^ * Rl^3HT 

II R It 

Pippalada told Gargya! O Gargya just as 
when the sun sets his rays appear like gathered in 
1 he orb of Sun, and when he rises, again they 
appear like spreading, similarly, all deities presid¬ 
ing over Jiva’s body and senses gather near the 
great God present in manas during the dream state 
and present at the heart during the deep sleep state. 

Therefore, Jiva does not hear, does not see, 
does not smell, does not taste, does not touch, 
does not speak, does not take, does not enjoy, 
does not excrete, does not walk. Therefore, they 
say he is asleep. 
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Expl. (1) The deities gathering near the highest 
God in manas and hridaya during the dream and deep 
sleep implies that they do not perform their respective 
functions. This results in the respective senses with¬ 
drawing from their functions. eR I s ! 1 

*T1«T^ I JWftx — TOTIR 

1 (J.T.) 

(2) During the dream excepting Manas all other 

senses withdraw. During deep sleep even Manas with¬ 
draws. qsfcqfafaRRifcrta*?: i gant 3 trwifq i 

(J-T.) 

(3) During the dream the deities gather near the 
highest God present in Manas, during the deep sleep 
present at the heart. ^RTT^Rf 

sfirerfcR fewf) qqfaqfR i (J.T.) 

(4) R s ?°itfcr ?T etc. directly mentioned in this 
passage are the withdrawals during the dream. During 

deep sleep ^ ijgft R Rii^lfcT etc. have to be added. 

(M.T.) 

(5) During deep sleep Jiva goes to the highest 

God. qt M 5TriTtf% | R ^qqoRftftl 

W*\ (J.T.) 

DURING THE SLEEP PRANAS DO FUNCTION 
RTnn?i*r 3^: sxmfa i iTTfqRt £ qx 
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jnJT?r;TT*T£*fft*T: aioi: I 

*T»R*rf?cT ST ^TPTIjft JTSTt £ ^PT *T3TOR f? q^i^R: I 
ST CR «T3TffT?TfT?:r?-H5T *TJRfst II 3 II 

In this body, during the sleep, pranagnis are 
awake (function) Apana is garhapatyagni, Vyana 
is dakshinagni, ahavaniyagni is prana. Ahavaniya 
is made from garhapatya, therefore it is prana. 
Samana is called samana because it provides 
inbreathing and outbreaking the two offerings 
regularly. Manas or Jiva is Yajamana. Udana 
provides the result of the sacrifice. Udana takes 
the Jiva every day during the deep sleep to the 
Brahman present in sushumna nadi. 

Expl. (1) Here the question: — Who are awake 
when one is asleep—is answered. The pranas i.e., 
apana, vyana, prana, samana, udana are awake, that 
is to say, these function during sleep. Among these, 
apana, vyana and prana are treated as the three 
sacrificial fires: garhapatyagni, anvaharyagni (dakshi¬ 
nagni) and ahavaniyagni. Samana is treated as 
adhvaryu and udana as udgala the two sacrificial 
priests. Manas or Jiva is Yajamana. 

(2) STlflft-( J.T ) 

(3) SfRH: gjflai (J.T.) 

(4) JPRPJRt sfa: TOUR: (KH) 
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THE NATURE OF EXPERIENCES 
DURING THE DREAM 

jqrtqfff: Hr^ffstfet I 

zk ^ ^ swr- 

$ri *?#: 1 

sr ^smfrnjeft vrqesr^T tr^?»f?r 1 

3T«I TITft ^ VT^rfn II W II 

During the dream Jiva experiences happiness 
and sorrow. He sees whatever he had already 
seen. He hears whatever he had already heard. 
He experiences what he had experienced in another 
place and in another direction. 

He sees the seen and not seen (not seen in this 
birth), hears the heard and not heard, experiences 
the experienced and not experienced, the present 
and not present, He sees all assuming all kinds of 
forms (man, animal etc. forms). 

When Jiva is enveloped with the divine 
lustre, then, being in deep sleep state, does not see 
the dreams. At that time, Jiva experiences bliss 
due to his close presence with God. 

Expl. (1) During the dream all other senses are 
withdrawn. Only manas functions. Therefore, Jiva 
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experiences dreams through manas. 

qw 3 trhj (KH) 

(2) qq ^ qqj «TTqi ^ *TT^ 

(KH) 

(3) arfw^ ^qfq 3f?B =q (KH) 

(4) m crs;tfH, (KH) 

(b) qqq^qq (KH) 

(3) qwr^i qqrlsr^sTflrsfa^ qqfa 3T«r 
flcflfrqHfliq«itei q?§<3 qrfft qqq^faq^ 

ftRRqsFcqq ^ qqf?f I (KH) 

The expression 5rfft refers to here. This is 
because of the similarity between the 5Tffc of God and 
Jiva, Both are ^qifirT. The ordinary sense of <lffa i.e., 
cannot be taken here because the jiva that has 
gone to the God present in sushumna during deep sleep 
state has no gross body, nor jiva experiences happi¬ 
ness at that time through the gross body. His senses and 
manas also do not function at that time. Therefore, 

5*3 qqfcl means 5f)% gtq qqfcT in this context. 

'TH^eT: | 

qqfOfa 33^13; i ^rfc 3 f^eiw qifktq *rqfci i ‘b^icri 

CTfafafrI =B 1 

5TW gfHRHqf^reT || (M.B ) 
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DURING DEEP SLEEP ALL FIND THEIR 
SHELTER IN GOD 

sr enrifo srert stwfasfar i qq £ 

# ?Tr 5 ri «t 3 : strafas?* i sfqsft q ^fq^tm^sn^T- 

TORtimn q erirs* ^ *1327 *713*151? ^ttrt- 

JETaTr5T5TOT5H =er ^tJo* t? SjH ^ aftrisq ^ SHOT 

^ ETfrTsq =er T^f^TcTSq ^ c 7 *f^ *<mRrcT 5 q =gr 

grT^F^ar sttrs* ^ f^cfr quirts* q ^ n^rrsq ^ 
713^ flwafqcUtf q^T^q^Tqf^fqrlsq ^ R??I 5 R «q 
ffstaj sitesq^lt 5 ^ 5 ^ ^ f^ri q %ctfRtTSR ^ 33T87 
farsftflfarassqr =q RPRSJ RrqTrRrcIsq =q II ^ II 

O dear ! just as the birds find their shelter in 
the tree of their residence, all find their shelter in 
the supreme God. 

The gross and subtle earth, the gross and 
subtle air, the gross and subtle akasha, the eye and 
its objects, the ear and its objects, the nose and its 
objects, the tongue and its objects, the sense organ 
of touch and its objects, the speech and its objects, 
the hands and the objects to be taken, the feet and 
the destinations to be covered, the anus and excre¬ 
tion, the organ of generation and the joy, manas 
and the thought, buddhi and the intellect, aham- 
kara and the sense of ego, chitta and remem¬ 
brance, chetana (tejas) and grasping of objects, 
prana and all that is to be sustained. 
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Expl. (1) Here the question : fqf^fScTT is 
answered. The answer given is, all find their shelter 
and sustenance in the highest God Vishnu, 

^ ancRft e*5ifciga i (j.t.) 

(2) It is shown that Mukhyaprana supports all 
and he is supported by Vishnu. 

(3) The exact implications of gfe etc. are 

explained as follows: 

rT5T qif: | ?T ififatfcT tfsfRq- 

I ffteqifcRqiT gf|: l 1 

^icr^qgfsR% i I Eraw fqqq^ 

iqife^r i fqqqqsqfqfrr qjq^ i 

(4) foiSl^sr %eT=TT (J.T.) 

GOD HAS BESTOWED THE POWER 
TO SEE Etc. TO THE SENSES 

qq f? sfteTT STTeTT T^f^cTT ffPcTT srteT 

RrT? Rr^rf^TeRT JW. I 

T*rJ ST ^T#fT: STq *Tqfo I 

rT%T — 

fqsiqieRT FT? STq: 

hiott ijrTifq srwlergfver q^T I 
eT^eT^Tt %?q% q*?J 
*rt*q st srtsn srt^nRr%qt% 11 ^ h 
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He gives the power (to the senses and their 
presiding deities) to see, to touch, to smell, to 
taste, to think, to know, and to do. He himself 
sees, touches and so on. He is omniscient and is 
infinite. 

He who knows him as not affected by avidya, 
does not possess prakrita body, has no prakrita 
form but possesses aprakrita and pure form, is 
imperishable, and as the cause of all, he attains 
the infinite. 

The jiva, the indriyas, and their objects 
together with their presiding deities find their 
support in Akshara the supreme God. He who 
knows this Akshara, knows all. He attains the 
abode of the lord of all. 

Expl. (1) The expressions gBT, etc. mean 
etc. Through these expressions 
it is conveyed that God gives the sense organs and 
their presiding deities the power to see, to hear and 
so on. 

As applicable to God these also mean he who 
sees, hears etc. 

(2) ftfRTcfTT — *T%:, — 

WK (J- T -) 
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(3) The expression should not be taken in 

the literal sense when applied to It means: 

(i) flfoRORR g&TCTTO ^ ^ I 

(J.T.) 

(ii) tTcRSSIcRI^ (gsflift) (J.T.) 

(4) RR HRftr —rh 
«n^i (J.t.) 

(5) f%frT5TTc*TT — fqfTR^^q) sflR: (J.T.) The 

expression (qiTRIcl?T occurs twice. In the first occurrence 
it means God. In the second occurrence 

it means sfa:. The respective meanings are 

required by the context. 

to*t: to: 

THE SIGNIFICANCE OF ‘OM’ 

3TO "?R |Nr: *T3IRnR: RSR?5 I 

ST R* K STRRRi HT^OTTfellifaKnfavm- 

*ftel RJeTH RIR ST 55*#! STReftfo I 

eT^tt *T I Rett STrRRITR Rif 'RTR?: ^ R^faTt: 

rTRTl^fRg;i^RRTR%R rrr?-r;^% || \ || 

Then Satyakama, son of Sibi asked Pippalada 
-‘Revered Sir, among men, which world one 
attains, who meditates upon God designated as 
' Om ’ with the hymn ‘ Om ’ till the end of his 
life’? Pippalada told him—O Satyakama; both 
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Parabrahman and apara brahman (Lord Vishnu 
and Chaturmukha Brahma) are designated as 
‘ Om Therefore, one who meditates with the 
hymn ‘ Om through the path of this meditation, 
attains them. 

Expl. (1) —Until the departure from the 

body. jrartiFcrH, 

(2) —3ftfa3TTfaqRI<»PL (J.T.) 

God designated as ‘ Om ’. 

(3) Both parabrahman and aparabrahman, that 
is to say, both Lord Vishnu and Chaturmukha 
Brahma are designated as ‘Om’. Pranava or ‘Om’ 
primarily conveys parabrahman. But it also conveys 
Chaturmukha Brahma since he is the pratima of Lord 
Vishnu. SUPL g<e*TrT: q^RTrRflfaqT^: I cpqffTOTcqJT 

arg^qer: i (j.t.) 

(4) 3fq?R—srcFnsfcr »ra«rewl*r i (J.t.) 

(5) qsfieiuplfcr—srq* m qpq q^q;qfa i (J.T.) 

3T*Teqmf«T^n:q^ I I CI5T 

erq^T sT^T^or «f3*T srxqqft qffRRHgsiqft I 
37?i R5rf*t i sfrctRsi 

sftnsstaH; i sr i 
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q: f^RT^nr 3ftfjrr^!sn$^aT q* 

sqitftcT R ^3!# *jq R*qqt q«IT qi^C: ?qqi 
qq £ % R qTCffJTI fqf^TTT: H srrofrrc$ftq?r B§!3te,R I 
r qrTwrsfcniiTTrj; qnq; qt 3^51* 3*.qift$ii=j 11*11 

He who meditates upon God as conveyed by 
one syllable of ‘Om ’ will soon be born again on 
the earth, called as it were, by God. He is carried 
to human body by the presiding deities of Rigveda. 
In that human birth he will practise austerity, 
celibacy, and faith, and enjoy glory of the same. 

He who meditates upon God as conveyed by 
two syllables of ‘ Om will be carried to the inter¬ 
mediate space, the soma world by the presiding 
deities of Yajurveda. He will enjoy the prosperity 
in soma world and return. 

He who meditates upon the great God as 
conveyed by three syllables of ‘ Om with the 
hymn ‘Om ’, will reach the sun. He will be free 
from his Prarabdhakarma like a snake being freed 
from its old skin. He will be carried to Satyaloka 
by the presiding deities of Samaveda. Then, receiv¬ 
ing instructions from Chaturmukha Brahma, 
the highest among souls, he will see the highest 
person, i.e., Lord Vasudeva present in the bodies 
of all souls. 

Expl . (1) —335! RI5TT ^Sfil *IW <T 
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<twiwh qtqqq affi^qr^q i qsTnfq gqiifo 

3f{%fiq% qjqqj (J.T.) 

(2) qq—qcmcRfrr, tfqfcq:—qftfcr 3*«ftfaq ^ | 

— ^TTfHflT^qciT:, —33*331^3. I 

(J.T.) 

(3) qT^:—flq:, qi^qr— StR^T, — 

tfqinjq sNrb; i 

( 4 ) fqRsm,, q^qe^fq 

«Tl^t (J.T) 

Jivaghana means highest soul and refers to 
Chaturmukha Brahma. One who meditates upon God 
with ‘Om’ knowing the significance of all its syllables 
will first go to Salyaloka, receive instructions from 
Chaturmukha Brahma, and then only go to Para- 
brahman or Lord Vishnu. 

?T3 qicq 3*qq qiq 3?rq: || (M.B.) 

(3) gR^rq^—5Tfqq3;, 3 ^ 3 .— 
1^1 (J.T.) 
q^q't Wqq: I 

■feT^rt 3131 *J?g33: qgqiT 3Tf3Rq*Tq>! 373f^a^T: I 
31^11*33^331^ sr* 3 ^ 53^1^ 3 3*3?* sr: 1 
afif^q 33 jf*rc?qft^ *n 3 f 33 rrq; q;qqt %^ 3 ?q 1 
qqt5T^otqTq - q%3T?^fer f3gj3. q^T?q33r*:3J|qR$i3 
303, qt%% 11 3 11 
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There are these two verses : 

The three syllables of ‘Om’ employed sepa¬ 
rately, or only with two connected, recited in the 
high, low, and middle pitches will lead to returna¬ 
ble worlds. But if the three together are well 
employed, the wise meditator will not move away 
(He will attain non-returnable world). 

The meditator (with only one syllable) will be 
led to the earth by the presiding deities of Rigveda, 
(with two syllables) to the intermediate space by 
the presiding deities of Yajurveda, and (with three 
syllables) to the world, which only the wise know, 
by the presiding deities of Samaveda. 

He who knows (‘Om’ with the three syllables) 
will attain the Supreme God who is tranquil, 
unaging, immortal and fearless by the knowledge 
of ‘ Om ’ the supporter. 

Expl. (1) 3fJTft5igTf>T:— 

qisfRiRcRnsqnig rrjrs- 

i (J.t.) 

(2) —R STRICT, 

*T -R HTHlcftfR I 

(3) qjqq:—STRcTR;— 

(JT.) 
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WHO IS SHODASAKALA PURUSHA? 

iTKg;i3r: I 

wr*^ mg^r*r qtf 

snfror$«37* i 

vTTCgcisr 3 ^<t %t«t i ^ nsi srsftflffr i 

?tr£ rt^r **«i if htst^^t- 

ftrf^r 1 

sr ?n ccq- ^i?cTRfw^f?r cj^jt- 

ST^R I H t«TRRgI R^sTHT I 

£ ?arr ^gifa 3^ 11 K 11 

Then, Sukesa son of Bharadvaja asked him : 
Revered Sir! Hiranyanabha a prince of Kosala 
country approached me and asked this question— 
Bharadvaja you know Shodasakala Purusha, teach 
him to me. 

I told that prince, I do not know Shodasakala 
Purusha. If I knew, why should I not tell you. He 
who speaks untruth will perish completely. There¬ 
fore, I cannot speak untruth. On this reply, the 
prince silently mounted his chariot and left. 

I ask you now, where is that Shodasakala 
Purusha ? 
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Expi. (i) cfitsst ^ mh, srt mu qtesr- 

w:, W ^ rlW I (J.T.) 

eT*tj H (fare I CT g^«ft 

fSTWeTT: <fte5T^5*T: SWI5?ftf?r I 

f $rhf% ¥reFT? vrf^^rifsr 

i srf?r%^ stfastmmtfa 1 

sr nTOTd^srrT arm^si^r mg: gfefir- 

fl[$ IT^5rR5ri^ sft*r etq) IT'SfTt *>$ rWT ^ 

R II 

Pippalada told Bharadvaja : Here, within this 
ody that Purusha is present from whom these 
xteen kalas arise. (At the commencement of 
cation), the Purusha pondered as to, at whose 
jparture shall I depart, and at whose settling in 
all I settle in ? (who has adequate devotion and 
mwledge of me so that he can be my instrument), 
ten, he created prana. From prana he created 
th, ether, air, light, water, earth, senses, mind, 
[id, vitality, austerity, hymns, deeds, the places 
• the senses, and names. 

Expl, (1) Prana etc., sixteen mentioned here are 
leen kalas. The word kala does not mean parts of 

body but those that help the self and body. 

i«ri: ^t: tMtaifcer mm: 1 (j.t.) 
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3{5T HTTIRF^ST 3q5RR#i l (M.T.) 

ar^ qrfftqq>Rqi sqqi 

Rqftqsrft^qfqfostaqircqirq *$qf «m*r^i (M.t.) 

(2) God thought of creating these sixieen kalas 
in order to help the Jivas to acquire right knowledge 
and to conduct themselves in the right way. sftqw 

WqqtffiiHfq =q gfcrfo 3Tq<[cqK;ftqifq i 

3fcT: srttftqgtfiT: HT«>TTf^qt*5r^@T: I (J.T.] 

(3) God created prana first and then other kalas, 

fi^r: ?J3rT^?qqifleiIpq^ | (J.T.) 

(4) (i) wi.— #R£n%qqftgiq;, aq:— sftae 

fRirtlgqqT gsgmq., q^r;— Jsmfi&WT: 

qtf—gnqijoq^OT §^T^fRTT^, <s)qiT:— 

qteqq: ^qisq^m;, qro ^ ^Tnfcq^ i (J.T.) 

(ii) srraffRis^qr ai<*RTfaqiT qi$T i (M.t.) 

(5) The way in which each of these kalas help! 
the self and the body is explained in the followinj 
passage : — 

mq^ 5Rtftqra:T?Trqqf% 9TcT: SKfclqqiN 

qifqq; | sftq?q qrfasfaBSqT, 35Tq^TfiT%qqftgiqT: qRTlfc 
fqf|erqif%l3cqq, qqe; irrqi^lgcfqr 
*F9i®rf H r qq fRif^Igtqq, qtf®T: ^T^fqtoqq, 
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3rfftiqqq<qq, ^rUf^TT^: sqq- 
eqtoutftqqircqiriqT qiSTcq q^qg i (M.t.) 

(6) Here by kala, the presiding deities of kalas 
also meant. The details of these presiding deities 
explained in the Bhashya. 

(i) 3fq q^JST^T cFSfiFHTfa3q?n: ^%cTT: | 

(J.T.) 

(ii) qwfcf g«q*: fltrF: 3*1T fFTqifwfqql I 

q^f ; q: I q^qm n 

eiqtsfviqFft q%«3 q^i) q'lqsqqT i 
3 pqw ntq! qqt qiqifq^qi: n 
^q5iT«3 gqfqr: i 

^ irqqiTqt qqfltfqq ^IcTT: || 

?rafq qjqt: q^ wig; tfqqi nqqi^qqi i 

rfWPq fiKOT 5THJT: ^qigTWlTfn: || 

qwiq'ter. qq^tq q qig^q; q^tssqq: i 
q q*q tfssr: qi^fiq qqtrRt qqqji 
q fTTrqr 5T ; cJ: tf^cqq qi[^ q*g || 

ff% fTcqfqq^ | (M.B.) 

q«fal: qq: ^T?qqTqT: srg^TqniT: srg? 
rf^r qrar qroqq *rg^ fc^q sfcq^ i qq- 
q qft^gftqi: qtesiq^T: gqqiqnnt jqq sucqreq 
ifer fatrq qi^rr srmqft gqq f?^q nteq^ - 1 st 
rqwfajjq* qqfe n ^ ii 



44 


SHATPRASNOPANISHAD 


Just as these rivers flowing towards the ocean, 
on reaching the ocean, become unobservable but 
still their names and entityship are declared as 
distinctly present in the ocean by the wise, so also, 
these sixteen kalas of Jiva (being liberated at the 
time of the liberation of Jiva) moving towards the 
supreme Purusha and reaching him, become un¬ 
observable (for ignorant). But still their names and 
entityship are declared to be distinct by the wise, 
and they remain in supreme Purusha (entirely 
dependent upon him). 

Expl. (1) In this verse the illustration of river 
flowing into ocean is utilised to show how the presid¬ 
ing deities of kalas, when liberated, reach the supreme 
Purusha and remain supported by him. They do not 
lose their name and individuality but these are noi 
observable by the ignorant. 

The illustration of river and ocean occurs mori 
than once in the Upanishads. It is taken to illustrat* 
the identity between the liberated and the supreme bi 
some commentators. But on closer examination of thi 
context and wordings, it will be clear that this illustra 
tion only points out the presence of the liberated b; 
the side of the supreme and dependency on him evei 
after liberation. The liberated do not lose thei 
individuality. Keeping this in mind, this verse i 
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appropriately interpreted in Madhvabhashya and its 
commentary by Jayatirtha. 

*nr: *rg? 5ri c =r arsrus&r i arfRi^SR 
fRRRfq crier egi<: feiciRT qq 

fascf: 1 qq 3 ffq gcfiT: qr*t g?R m«r 

JT^sPrT cr*nfq g$q feicTHi met fqfaw qq 
fcRcT: 5?q4 jfcqir I cTcI*J cfiSTSqcTig gf% TRig e 

qq 5ftq: qsi%cRqi®: qqfa 1 clcT qqig^t qqfa I (J.T.) 

(2) 3T5f^—wqfmefiR^, arfRin^^n (J.T.) 

qqr ^trur) erem** ero ctfsm- 

f^q: 3f^^qcqr|q aqr g?i>swHT q{qg*q arei*I*«T 

ngRf^q^q^: (m.t.) 

(3) fqfl^ qq fqgcf: (J.T.) ifcSFS: 5T%cT: 

antes* e am: sttRIri gqfcqq* qq i (J.T.) 

The verb does not mean ‘ destroyed ’, it 

means ‘ distinct ’. 

(4) egl, g^ ^ ettf) e smi (J.t.) 

(5) snu^ft — STR qpqiRqR, ^q rTSl^Rfaeji^ 

(M.T.) 

qR^s:—(J. t.) 

(6) afl^qqqcTTRfq egq feeTR! q<ftol W) %ht*TT 
ganer =®r Rrepqq jrm^qif&i tpc^terf: (M.b.) 
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(7) *rf| iTlit S733iHTT=T: fiTfq €5: I aJTSqqfq 

«Tf[RTq V& SI*pq^ | STT^g 3f«fcT <^T 3mq«I?t 

(M.B.) 

(3) murr^: asai afw^ gtm fam gfafigm: i 

5«r^ ara^a^aci^ qua it n 

^fcJ (M.B.) 

CONCLUSION OF INSTRUCTION 
a%a i 

3TCT WZ L*iaTRt So5T afaia nfafgrlT: I 

a 3 ^a ^rviT m at »jrg: qftsaai: n 

ara ^taia aam^aifTta^ ara an am: 
arrrecftfa i 

% airaam: ?a % a: faai atsanwifamaT: at 
ait arcatftfa i 

aa: acnsfifava: an: acasRfava: i 

?f% qjq^tqf^rqq. swat II 

Know that supreme Purusha in whom the 
presiding deities of kala find their support, like 
the spokes in the nave of a chariot wheel, so that 
the transmigration may not afflict you. 

Pippalada told the six sages ‘ I know only 
this much, beyond this I do not know’. 



SHATPRASN OP ANISHAD 


47 


The six sages honoured him (with prostration 
etc.) and said you are our father, you enabled us 
to overcome the ignorance. 

Salutations to the great seers; salutations to 
the great seers. 

Expl. (1) Jjcj:—tferc:, ftc!T— 

(J.T.) 

( 2 ) ;TTcr:qt qqj ^5 

sTcerqRfHcif^^: ^fct m*r: i 

(3) Bhashya draws the attention to the following 
sruti passages that state the retention of difference 
even after liberation. 

(i) «r«rr qsr: egs 

i ft«rr qin^qi^ fqgtti: qti<f q( g^qgqfh 

fesqq; i 

Here f^Tfi means 3rgrfi as in 

(ii) eT5t ^t: f 

(iii) H ctq q^fct 3^ WT"T: I 

(iv) sc fqqfam i 

fwqr^fqrf^tr* tmtHt il 



This Upanishad belongs to Atharvaveda. The 
Supreme God with the designation of Akshara 
is the deity for this Upanishad. Chaturmukha 
brahma, Atharva, Angira, Bharadvaja, Angirasa, 
and Saunaka are the sages. The metres employed 
viz., Anustup etc , could be ascertained by count¬ 
ing the syllables. 

The central teaching of this Upanishad is to 
give an exposition of the nature of God designated 
as Akshara. For this purpose, the nature of two 
levels of knowledge viz., higher and lower i.e., 
Paravidya and Aparavidya is explained. The 
purpose of Karmanusthana. the process of crea¬ 
tion, the status of the liberated soul are also 
discussed in this Upanishad. This Upanishad is 
also called Mundakopanishad. 

THE LINE OF TEACHERS 
el§n ^IRT 

araofr vlfeg*?* sir n \ n 
Chaturmukha brahma was born (from the 
supreme God Vishnu) as first among the deities. 



ATHARVANOPANISHAD 


49 


He, the creator and protector of the world, 
imparted the knowledge of Brahman, which is the 
foundation of all other knowledge, to his eldest 
Son Atharva. 

Expi. (i) rar— 

5PW—glgfofi: Mt: I 

(R.K.) 

(2) Chaturmukha brahma is not the creator and 
protector independently. He carries out these responsi¬ 
bilities being under the regulative control of the 
Supreme God i.e., Vishnu. 

(3) f^if: afcrfcigf% 

cfl^, >r#cf tfrofT 

(R.K.) 

The knowledge of Brahman is the foundation of 
all other knowledge in the sense that it is this knowl¬ 
edge that makes all other knowledge meaningful and 
purposeful. 

(4) Atharva was the eldest son of Chaturmukha 
brahma in Vaivasvata manvantara, while in the first 
Kalpa, Siva was the eldest son, and in Varahakalpa 
Sanaka etc. were the eldest. 

(i) 3PTgf | 

(ii) gpJT: srcrt fog: SflPPir: I 

Wit m\ || 

gUfot (M.B.) 
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3T«jf 5t qt qq^H sT?TT 

3T«iqf rTT stStfeenR I 

*nc§rnn* *r?qqs;Tq srt£ 

HT^nftefsF^ qnq*TRii r ii 

The knowledge of Brahman which Chatur- 
mukha brahma taught to Atharva, was taught 
to Angira by Atharva. Angira taught it to Satya- 
vaha, son of Bharadvaja. He taught it to Angirasa. 
The lore that gives this knowledge is higher or 
lower depending upon the knowledge that is 
obtained from this lore. 

Expi. (i) qmtPb—qu =et nr areu q mn i ql;q 

fq^tT fqq^n^q qu 3iqn =q nqfq i hi 

| (R.K.) 

The same sacred literature Rgveda etc., is both 
Paravidya and Aparavidya depending upon the mean¬ 
ing obtained. 

£ I qfT5TI5Ste- 
fiFST fqfaq^qsret: i 

HHqt fq*T?t 

srtfoq fq^IH Hqeftft II 3 II 

Saunaka, performer of a sacrifice every year, 
duly approached Angirasa and asked him— 
‘ Revered Sir, by knowing what, the knowledge of 



ATHARVANOPANISHAD 


51 


all that I know now, will be meaningful and 
purposeful ? 

Expl. (1) *TKf.^ I (R.K.) He 

who performs a sacrifice every year. 

(2) Saunaka had the knowledge of sacrifices and 
deities. This was not sufficient for achieving the 
highest goal viz,, liberation. Nor could it be consi¬ 
dered as useless. Therefore, he desired to know which 
knowledge could make his knowledge meaningful and 
purposeful. 

eicil i ?r =3 i ^i- 

qWHITSk I 3frt: I WW 

(V.T.) 


TWO KINDS OF KNOWLEDGE 

eT^tf *T I 5 fesi |f?T £ W EtH- 

faft rjKl $VPKT ^ II « II 

Angirasa told Saunaka — ‘the knowers of 
Brahman declare that there are two knowledges to 
be had viz., the higher and the lower. 

Expl. (1) One and the same sacred literature viz., 
Rgveda etc., is both Paravidya and Aparavidya, 
depending upon the knowledge obtained from it. By 



52 


ATHARVAN OPANISHAD 


paramamukhyavritti the higher knowledge i.e., the 
knowledge of Supreme God is obtained. By amukhya- 
vritti the knowledge of sacrifices and deities is 
obtained. 

q^r edt f%«iT ami 

3fq*T 1 q ^3^ sq%it^sRftqq- 

I (R.K.) 

wmi I faqiT 

sF5«rt sqiqKtf sqtfaqfaffr 1 am r?:t tot 

11 ^ 11 

The Rigveda, Yajurveda, Samaveda, Atharva- 
veda, Siksha, Kalpa, Vyakarna, Nirukta, Chandas, 
and Jyotisha constitute Aparavidya. The same 
constitute Paravidya when the knowledge of 
Akshara is obtained from them. 

Expl. (1) q.rT^q q?mf^RWUfaqfq|3cq)qjfafTl 

qftfq^fcr Rilmc—are q^fa 1 (R K.) 

qqr qtf gq;mcqft«qiT*i?qtqifq**ri h^tt f^Ti- 

fafa cT^frT vpq: | (R.K.) 

(2) (i) qsmqi 3{q<T fq«p q?q | 

m qq qtm fq«n q^i fqwTltg qRq>r: 11 

q^eftmqiq (m.b.) 
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(ii) q?f*q: srefo rT^SlI: tgqftl 4 I 

farojfa ct«tt q^futfq i 

•t fawrt: e?fT fafera, qth =qifq q ; q4 i 

fl 4 hm 4 ft mnerahrm: u 

(M.B.) 

(iii) 4 qi^'q^qit.q f4q^qftq?§ ^ i 

?<jqf% flc4 5q% sing II (M.B.) 

UNIQUE NATURE OF AKSHARA 

qrT^ift*rosn?m*Ttaira«fa : sig: siH ^qifanut fa?4 

fag sr#*ra ggsugi et?s*t 4 qftq^iBq 

sffttJ 11 * 11 

The Akshara cannot be cognised by external 
senses, it cannot be grasped even by mind comp¬ 
letely, it cannot be classified under any gotra or 
varna, it has no prakrita eyes, ear, hands, feet, 
etc., it is eternal, it is all powerful, it is all pervas¬ 
ive and subtle. The wise perceive this imperisha¬ 
ble as the source of all beings. 

Expl. (1) Here, the chief characteristics of 
Akshara the Supreme God are described. 

(2) —^q^%qqi^qrfqqqq;, — 

qjwt'qfaqq^ qfsqq^ qjj ^T^q??3qg, 

*mn5 ? *TOiHHfaw*f: —aifI 
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(3) The nature of this Akshara is discussed under 
the Sutra ‘arcsqcqrfajTOt ’ (B.S. 1-2-29). 

AKSHARA CREATES THE WORLD 

^f^rs^Tirrt'srvi^T: i 

«PJT HcT: g^TT^ liSratalft 
<T«JT$TCT^ OTTOftf li 19 II 

As a spider sends forth and draws back (its 
threads), as herbs grow on earth, as the hair grow 
on the body of a living person, so the world arises 
from Akshara, the imperishable. 

Expl. (1) The process of creation by Akshara is 
explained here. 

(2) 3J5T5T—rT'?3TtR»TT ^3^ qftomifa 3%: ft'SfilH- 

qfo, eHTT fast 

*F*roftW$: | (R.K.) 

(3) Here neither parinama nor vivarta of Akshara 
as world is intended. 

?T 3 ftWfHT ST 3T fT^If*RT feqfe ^ 

^rTqtfoqfasiq: | (R.K.) 

Thus, this first illustration shows that Akshara or 
Supreme is the agent or karta of this world. He is an 
efficient cause but not material cause or upadana 
karana. 
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(4) The second illustration of herbs growing on 
earth is intended to show that just as different herbs 
are created differently on account of different seeds, 
thejivas are also created differently because of their 
different deeds. 

3Tffl^ SR«rfeT rf«TT #rFTt JTTJTlf^nft 3T^9T 

I (R.K.) 

(5) The third illustration of hair growing on the 
body is intended to show that just as hair grows with¬ 
out any special effort in a natural way, similarly, God 
creating the world, is his very nature and therefore, no 
special effort or any purpose to be achieved for him¬ 
self is involved in creation. 

*T«TT cTCT 

ft 5 * flwraeWr. I (R.K.) 

Thus, the three illustrations indicate three import¬ 
ant points in connection with the creation. None of 
them supports either the parinama theory or the vivarta 
theory. To interpret all the three illustrations as 
supporting only one point viz., parinama or vivarta is 
not correct. None of the illustrations supports such an 
interpretation. 

eT’WT eTeftHSmfinn^ I 

3Tsn^ R?r: star: ii c n 
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The Brahman thought. Then anna, prana, 
manas, satya, and the worlds arose along with 
their presiding deities. Then, Karmas arose and 
led to svarga. 

Expl. (1) Further details of creation are given 
here. The fact that Brahman contemplated while 
creating shows that he is not the material cause or 
parinami karana but he is an agent or karta. 

ftTOr — in^T, m 

qrq^ i HRfq^R^qqq) q qft°iTf*RRi rr: i 

(R.K.) 

(2) Here anna etc., also stand for their presiding 

deities. af5f R I 

(R.K.) 

(3) 3T?fr i (R.K.) 

*P *T#qr: RRt VTffRR <TR: I 

et 5f§T 3UR?t II <*. II 

He knows all and he possesses all. His knowl¬ 
edge is his penance. From him this Chaturmukha 
Brahma, the presiding deity of names and entities, 
is born. 

Expl. (1) ?Rt 

| (R.K.) 

(2) JTrq^q5i^rT?T^qq5i«faqBifBBif%fiqT ai^q- 

RR^qq^ftrgrk rl^ STlRrl | 

(R.K.) 
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fgjfcr: 

PERFORM SACRIFICES IN DEDICATION 
TO LORD VISHNU 

*<TiqT qgtilT ^TfrTrnfH I 
3TFVTWI ST^Tm: 

T«r sr: q?«n: n$ag i «?)% ii K n 

This Akshara is independent and it lends 
reality to all others. The sacrifices, which the wise 
saw in their mind, spread in many ways in Treta- 
yuga. You desirous of knowing the Supreme God 
perform these without fail. These, when performed 
with the purpose of obtaining God’s knowledge, 
will lead to the highest world. 

Expl. (1) Saunaka had asked—By the knowl¬ 
edge of what, the knowledge of sacrifices and deities 
will be meaningful and purposeful ? This question 
is answered here. 

fFil |SlfcT £5^ Jjfir 3T%U: cfl^T- 

(R.K.) 

( 2 ) % *r%— 

BRpft, R5THT 3fq?q^, Sfiqq:—flfsR: | (R.K.) 

8 
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(3) ST5ST R'cimfa—feigJt 
feiso^fewfal ftrjj ffHTJPfifal cTtI^^^R ficSfT 
3ffi=f f%ocr^ arqq-^cftf% *gqi H^rtT^TgftsW | (R.K.) 

In Kritayuga all sacrifices were performed offer¬ 
ing them to Lord Vishnu. However, in Tretayuga 
these were offered to various other deities and through 
them were ultimately offered to Lord Vishnu. It is to 
indicate this procedure that the expression 3igqr 
is used here. 

(4) *KWiT«n:—*3ireipmq9f|ir«raT: i(R.k.) 

(5) tRSSRff «Rr:W»jgli®RT 5151- 

f*ra, wifR i 

The knowledge of sacrifices and deities will 
enable one to perform sacrifices which will help to 
purify the mind and help to get the knowledge of 
Brahman. Thus, the knowledge of sacrifices and 
deities will also lead to the final goal. It is meaning¬ 
ful and purposeful only in this way. 

( 6 ) W. WTOOTfan;: wNl: *r: gsaw 

q-«Ti: ? 91 $: I 

ff 3 ?fq; srfrnlc i 

w^iwn»n^f?i^orT5rft: n R ii 

When the fire is fully kindled and the flames 
roll, between the two ajyabhaga offerings, the 
main oblations be made. 
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Expl. (1) The procedure of offering oblations is 
briefly explained here. 

(2) arrowf} af'ctfuT—en*r*Tm4k hr, anftfh— 

I 

a?f ?rqlr>cr%5rfff^fgfrT g ;<raiCTraR ataR fg nfacr ii3ii 

He whose Agnihotra sacrifice is without the 
three sacrifices viz., Dar£a, Purnamasa, and Agra- 
yana, without guests, without timely oblations, 
without Vaisvadeva and performed disregarding 
the procedure will destroy his opportunity to get 
the seven worlds. 

Expl. (1) One who maintains Agnihotra must 
perform Darsa, Purnamasa, Agrayana and Vaisvadeva 
compulsorily. He must maintain the timings of obla¬ 
tions accurately. He should correctly follow all proce¬ 
dures. He should entertain the guests properly. Such 
careful performance dedicating the same to Lord 
Vishnu will help him to get the worlds prescribed for 
each sacrifice and the knowledge of Brahman if per¬ 
formed without aiming at this or that fruit. 

(2) arrqqoR-—^eRWTRgfa:, 3TOFWR— 

iwfainrar 

staN^mfSTfcT ER, fcafe—JTISiqfeT, rW R 

>RRWi: 1 (R.K.) 
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SEVEN TONGUES OF AGNI 

^tffcTT *T ^ 

t*o5RRRT fffT STH f^RTt II # II 

The black, the terrific, the swift as mind, th< 
red, the smoky coloured, the sparking and all 
shining are the seven rolling tongues of fire. 

THE SACRIFICER IS LED TO BRAHMALOKA 

RSITOR ft 37T^T^T=T I 

irx ^TRT II ^ || 

He who offers oblations into these shining 
tongues of fire, regularly, is led by the deities whc 
are present in the rays of the Sun to the work 
where the lord of all deities resides. 

Expl. (1) One who duly performs sacrifices wil 
be led to the highest world by the deities present ir 
the rays of the Sun. 

W- —feral: ^T:, 

I (r.k.) 

emTleT^r: 

^tfcf^tfa^TRR I 
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faqt qreiif*rq^rqtr4q?eq: 

q: gw^T: II ^ II 

The radiant deities having received the obla¬ 
tions carry the sacrificer with the rays of the Sun 
honouring and welcoming him with the pleasant 
words ‘Come, come to this world of Brahman 
earned by your good deeds 

Expl. (1) angctq:—angTOHi:, sftptcfrqfuT tfa 

The deities present in sun-rays who receive 
the sacrificial offering are referred to as aqgqq: here 
goq:—tjoqflisq:, sj^qj:—qtqp£|qi: I (R.K.) 

SACRIFICES PERFORMED WITHOUT DEDICATION 
TO LORD VISHNU ARE LIKE LEAKING BOAT 

sqi % q^r^qt: 

srcujeg i* jqhnfq qf?q n»n 
These sacrifices, if performed without dedicat¬ 
ing to the Supreme God, are like leaking boats. 
The ignorant persons who consider such inferior 
sacrifices piloted by the eighteen persons as the 
means of good and delight in these, will fall into 
old age and death again and again. 

Expl. (1) So far it was explained that the sacri¬ 
fices performed with dedication to the Supreme God 
will purify one’s mind and assist the acquisition of the 
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knowledge of the Supreme God. Here, it is stated that 
these very sacrifices, if performed without dedication 
to the Supreme God, will be ruinous and will lead to 
old age and death. 

( 2 ) 

*THT: # qiq^l (R.K.) 

(3) 3fKKfIRf 3?qMigTT7qgT?5TlTR^ | 

The eighteen persons engaged in a sacrifice are : 
Sixteen priests, the sacrificer and an observer. 

qtesrf&'sr:, q^H:, riftftenfi: 

*r*q: ffq sqqq; i (r.k.) 

ar^nrTRfei^ 

5Tf?qJTiqi: qftqfot JJ^T: 

jftRRHi: n c ii 

The ignorant wrapped in ignorance, labouring 
under the impression that they are wise and 
learned, limping, rotate like blinds led by a blind. 

Expl. (1) qgqqifTT:—srsqRPTI:, 3T3T'TTnft«ITfrrct- 
ffcTURT:, ^fqqttT:—3tf?qnRT:—qqj- 
ncfq: | (R.K.) 

arfqsnqr *jt q&n?n: 

STRT: I 

q^rt q st%^rfcr 

ii ^ ii 
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The ignorant, being in ignorance in many 
ways, think that they have achieved their goals. 
But as they perform sacrifices being attached to 
lower benefits, they do not know the Supreme 
God. Hence, they suffer from the tension and 
come down from the worlds obtained. 

Expi. ( i) tmra; 

TOfsBimt: 1 (R.K.) 

(2) Rooft: STT^rT: 

mfasrftr i m arrsRtt ^tsrat &*r ^ fq*if% i 

(R.K.) 

3tto I 

*nsfl g qigq CTTf^r AS: || (M.B.) 

Those who understand Lord Vishnu to be slightly 
superior to other deities, will return to the human 
world; but those who consider him as only equal or 
even inferior, will suffer deep darkness. 

nwnnrr 

55ft ^Telt ETT fesrf??T II K» II 

The ignorant consider the sacrifices and other 
welfare activities like giving food to the needy etc., 
as the highest. They do not know the Supreme 
God as the highest good. Among these, those who 
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are aware that God is slightly superior to other 
deities enjoy the benefits of their sacrifices in 
heaven and then come down to human world. But 
those who consider the God as equal to other 
deities or inferior to them will enter into the 
lowest world. 

Expl. (1) q^TC 

^T:-*q: | 

(2) h —qqqq: f|i%|TTqcqfTqij;lqi swfjjsrarc:, 
ct —Sqtq^qcqfrRijq qtfficT: | (R.K.) 

Here two consequences are mentioned : 1. Return¬ 
ing to human world. 2. Entering into the lowest 
world. The term ‘ va ’ suggests the alternate under¬ 
going of these consequences. These alternates cannot 
be for one and the same set of persons. Therefore, 
‘ va ’ has to be taken as sqq%cTf^qNT i.e., alternates 
fixed for two different sets of persons. These different 
sets are : 1. Those who consider the God as slightly 
superior to other deities. 2. Those who consider God 
as equal or inferior to others. In any case, none of 
these has fully realised the supreme nature of God and 
therefore considers the attainment of heaven etc., as 
the goal for performing sacrifices. They do not make 
it subordinate to the knowledge of Brahman or the 
Supreme God. Therefore, both face the consequence 
of returning to the human world or the lowest world 
as the case may be. qT 5T5^: 1 (R.K.) 
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THOSE WHO ARE DEDICATED TO 
GOD WILL ATTAIN HIM 

5n?m dorre* WW: I 
% fecHT! n^TTf^T 

*T*TJJcT: ST II U II 

Those who live in a holy place practising 
penance and faith, dedicated to the supreme God, 
wise, living on alms, being freed from their sins, 
reach the place, through the sun, where the 
immortal and imperishable Purusha dwells. 

Expl. (!) Here, it is stated that those who 
perform the sacrifice etc., deeds in dedication to the 
supreme God will reach him in due course. 

usifrpTPfci aqectfa i (r.k.) 

(2) fiq:—, STgl— aTTfeqtnfc- 
5TRTT:—UUSfogTERT:, — 

•T'T^irr^:, fq(3rr:— 

BE NOT INTERESTED IN LOWER WORLDS 

fccTR: 

sTf^roft *r i 

^rftr^’TTfnr: srtBtf 11 U n 

He who is interested in acquiring the knowl¬ 
edge of Brahman, considering the inferior nature 

9 
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of the worlds to be obtained through sacrifices, 
should get detached from them. No permanent 
can be obtained by the impermanent. Therefore, 
in order to get the knowledge of Brahman, one 
should approach, holding samit-stick in his hand, 
a preceptor who is learned in the Vedas and who 
is devoted to Brahman. 

Expl. (1) Here, il is stated that one should get 
detached from kamyakarmas and seek a right teacher 
to get the knowledge of Brahman. 

( 2 ) q(te*T—fWl, 
ffo—qtfm, i 

smifNeTT* I 

5TT ctT^cft sTSrfsTOt^ II U II 

The learned Angirasa imparted to Saunaka 
who had approached him, who had a tranquil 
mind, and was dedicated to God, the true knowl¬ 
edge of Brahman by which he could comprehend 
the supreme and imperishable Purusha. 

Expl. (I) 5f5Il-rTf%Tnq—5TO[- 

fctcTTq — qnqftgTgflnq, — apraritarcrot, 

W >——sfasfiPT I (R.K.) 



ATHARVANOPANISHAt) 


67 


(2) SRi?^rmfMtesfirT*TT 3R1T?TT sgJTTf^f^r 

wg^^lf%TffTfricqqJ«rr srstufat^^ qtfNr qqr 
nqr ffcr to l (R.k.) 

AKSHARA IS THE SOURCE OF ALL 
cT^cT^ HRR) I 

TO T: 

*etsto: sw«r?fr sr^qi: i 
<TTO*T^ f^Brqi: *TRT: 

STITHT^ eHITOfa*fscl il i il 
This is the truth— 

Just as thousands of similar sparks arise 
from a blazing fire, so also, O beloved, many kinds 
of beings arise from Akshara and return to him. 

Expl. (1) Creation etc., glory of Akshara the 
Supreme God is explained here. q? I TTfT?n^gtfq'T?$fq3r- 

tops— aleifcffr i (R.k.) 

( 2 ) rt^T^ —W*n«i 5 &T HR H ffcWf: I 

(3) — 3rft^®rr:, 

STRICT: TO:, 3{ftqftT-R$q #Rt | (R.K.) 

(4) tor*. ft’Rfafcr sngww qqsRg i 

(R.K.) 
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f^s^rt ft 3IJJ& 3^T: ST ^T?IT«nfcT^ BJ3T: I 
3THT<Jrt UffSTI: spat % a?^rn^ qc?T: qs: II ^ II 

The Purusha is divine, unlimited, present 
within and without, unborn, has no prana, manas 
etc., sixteen kalas, pure and superior to chetana- 
prakriti and jadaprakriti. 

Expl. (1) Some attributes of Akshara are explained 
here. f^ip.-SRqgtT:, 3P$:— 

(2) 3Tqr°l: and indicate the absence of all 

sixteen kalas. aramt ft artRT fft I 

(R.K.) 

(3) In this verse refers to RTcT: refers 

to %fhtcq or ^riqutifcl and TOHRS refers to the Supreme 
God or 3 tHTIW. 

—5r?q$5l:, qtcT:—, qt:—3 tTR: 

(R.K.) 

(4) The word Akshara has three meanings : 

3jqi qr sn atift^^fqsfiT i 
3T«(R qt4 qtrt:qtq^tg || 
qrgtq; qti^: (M.b.) 

Prakriti, Lakshmi and God—these three are called 
Akshara. These are called 3lW<, TOW and <TTJW 
or StTOTW respectively. 

q;?TSTr5TTq% nmt qq: ^ I 

^ qig^qffet^iq: liftoff ii 3 ii 
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From the Purusha arose prana, manas, senses, 
akasha, vayu, jyoti, ap, prithivi and all that is held 
in Brahmanda. 

Expi. (i) srm:—g<?q- 

^3:1 

(2) Here, by prana etc., both jada and abhimani 
deities are meant. 

(i) 3T5T srefr^fiWTftJTigHW BfI (R.K.) 

(ii) 3T5T *T55Tfsa^lf% cKfamfolt 

iTSirsmiS ^%rTT: I (V.T.) 

(3) yfRuft refers to the things in Brahmanda 
created after the creation of prithivi etc., elements. 

fasrw qifttffl ^ sfasEffpcji; mnwr ^ 

fat 5rm^9i^g.i (v.t.) 

ANGASRISHTI—CREATION OF DEITIES 
THROUGH GOD’S LIMBS 

f^5T: sniTfaf 3T5? I 

sri^:siTa?r 5^ fesatTO 

T^qr gcTFrTUrrrr II y II 

His head is agni, his eyes are chandra and 
surya, his ears are dik, his speech is revealed 
Vedas, his breath is vayu, his heart is visva, the 
prithvi originated from his feet, he is the regulator 
of all, being present in all. 
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Expl. (1) Here or the various deities and 

things arising from God’s limbs is explained. Agni 
etc., originate from his respective limbs. Agni etc., 
are really the names of his limbs indicating his respec¬ 
tive attributes. The deities Agni etc., get these names 
because these arise from the limbs of the same names. 
Thus, the expressions Agni etc., in this verse, indicate 
three points : (i) Agni etc., are the names of the respec¬ 
tive limbs of God. (ii) Agni etc., convey certain attri¬ 
butes of God. (iii) Agni etc., refer to the deities Agni 
etc., born from the respective limbs. These also refer 
to the Jada entities concerned. 3TiijrcW tjqf 3lffl: 

3ffic€fftfF[%iT affoTim 3Tf?RJigR«* | 

arffcrm i i (R.k.) 

(2) frsrfaRi cfiif%^ 1=q i 

(R.K.) In ^4 ^ refers to a deity. 

(3) From the statement it is clear that 

prithivi is born from feet. Similar origination of 
others from the respective limbs is also intended to be 
conveyed, qigqi q-folfq 3RT5re^*Tll:T 

i (r.k.) 

AKSHARA PURUSHA CREATES ALL 

eTSTT^f?!: ^rfrrejt ^4: 

I 

3*nq; ^5 Tj fosifa qtfqenqf 

S3TT: ^TH^eTTJ II H 
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From the Purusha the fire and the samit-sticks 
arose. From the sun and moon arose the rain. 
From the rain the plants on the earth. 

Purusha, the God, places the world in the 
woman i.e., Rama (at the time of creation) and 
many beings are born from him. 

Expl. (1) The process of creation is further 
explained here. 

(2) refers to Lord Vasudeva here and 
to goddess Rama. The world which remains in the lord 
during pralaya is placed in Rama by the lord at the 
commencement of creation. JTTRT 

fcr: fflsafa i 

wqf I (R.K.) 

guraw r i 

w*rr n (M.b.) 

rTWl^: *TTIT fr$TT 

*rstsj sri i 

*nriTHsj start: 

m II % II 

From the Purusha the Riks, Samans, Yajus, 
initiation, agnihotra and all other sacrifices, sacri¬ 
ficial gifts, year, the sacrifices and the worlds 
where sun and moon move arise. 

Expl. (1) HJUT: I (R.K.) 
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^n: Rf^T *TW*C<JT: 

cttsrt: r3*rt: tstr* RRrfa i 
snUTTRt iftfs*TTT rTTST 
stst f^f^rsr it « 11 

From the Purusha many deities, sadhyas, 
human beings, cattle, birds, prana, apana, rice, 
barley, penance, faith, truthfulness, celibacy and 
duty arise. 

Expi. (i) sreifrr—<rq;— 

««r—arrfFTfqgf^: i 

STH STOTT: ST*FTf?rT eTWTrj; 

HHT^TT: *T?T £tat: I 

STH fit *5faT ^3 

STOTT gfTSTRT fftf^cTT: STH *TH IK II 

From the Purusha, the seven sense organs, 
their seven functions, seven objects of senses, seven 
contacts of senses and objects, seven locations of 
senses wherein these senses function in each body 
to provide knowledge arise. 

Expl. (1) The Seven refered to here are sense 
organs, their functions etc. Therefore, the words of 
this verse have to be interpreted accordingly. 

(2) RHSTIUTT:—R%fe^qTfoT | 

qifoT 



ATHARVANOPANISHAD 


73 


— f^qiqr ftqq: fl^RTT:, @N»i: — 
gfrsrarci*^—351 k^strr: *ren: 33ft 1 

^TTeHift I 5TTf®Ri fl^cqxqs?^ | (R.K.) 

(3) The content of this verse is referred to in the 
sutra —‘flHnth ’ I 

37eT: fhc*TSq 

arsTTri; *r#w: 1 

3T?lsr 3TtTSR> r^TTST 

ftrgft % ai^Trm 11 

From the Purusha, the seas, the mountains, 
the rivers flowing in all directions, all plants and 
all essences arise. 

The Purusha remains with all the elements 
created by him as regulator from within. 

Expl (l) The fact of God creating all and regu¬ 
lating all is explained further here. 

(2) —tfSfcwjgT:, aRRIWT—SpJwWt I 

wzi 

THERE IS NO DIFFERENCE BETWEEN GOD 
AND HIS ATTRIBUTES 

3^T fa** qtf et<^ 5T§T TCPgafq; I 

q;eTsft fafH 

*ftsfasn?rf?vj fafarfa 5 11 1 11 


10 
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All the attributes of Purusha viz., creation 
etc., activities, knowledge etc., are non-different 
from him. He is Brahman, he is immortal in the 
highest sense. 

O beloved ! He who knows him as present at 
the heart of all shall get rid of the knot of prakriti 
bondage. 

Expl. (1) In this verse it is pointed out that the 
attributes of Purusha arc not different from him. His 
activities such as creation, his knowledge, his power 
and his splendour etc., attributes are not different 
from him. 

(2) cftf—Sfefoqi, ctq:—aq^oi^ 

qa^fq | (R.K.) 

(3) qjqqqiq^dH fqq—qtT^cT qtl^dl^qf 

q;q nqqnq i a g *ld qqqfn 

fpeisq: | (R.K.) 

(4) The Sutra ‘ qfcflqra ’ (3-2-31) and the sruti 
passages ‘etc., deny 
the difference between God and his attributes. The 
relation between them is 

(5) sffqqrqfaiT.'—i (r.k.) 

ALL ARE DEPENDENT UPON GOD 
3T%eTq; ^r#nfqrT^1Te|; I 
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Vt TRI^ SRTRm II '< II 

Purusha is ever manifest, present everywhere, 
present at the heart, and is the great goal. All that 
moves, breathes, and sleeps is entirely dependent 
upon him. Know him as superior to cause and 
effect, superior to Chaturmukha-brahma and 
superior to all beings. 

Expl. (1) Here the glory of Purusha is further 
explained. 

(2) 3Trf%:—q^— qi$ 

q? i 

(3) stand for ^5T §3^- 

In the three states of waking, dream and 

deep sleep the beings are entirely dependent upon 
God. 

(4) wfarcowreiwri, i 

fqfiTfricf—=qgg^Tq^ i (r.k.) 

eT^eT^tt St^T CT HTGT^eT^ Wp. I 

eT^eT^ I et ^^ eT^ Sri**! Rife II 3 II 

The Purusha is luminous, he is subtler than 
subtle. All the worlds and the people living in the 
worlds are supported by him. He is Akshara, he 
is Brahman Prana Vak and manas. He is indepen- 
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dent, immortal. He should be known. O beloved, 
know him. 

Expi. (i) srt: st i 

(R.K.) 

(2)—JTTOT:—RqRquT jfcqtWfT 5TT®T:, ^— 

qfrfc R»T:—Rjja fR:, SSJJ*,-— 

«rrcnft*rerei*rau (r.k.) 

The words prana, vak etc., convey the respective 
attributes of Purusha and therefore are his names. 
The identity between Purusha and prana, vak etc., in 
their ordinary sense is not intended here. 

‘OM’ KARA IS BOW, MIND IS ARROW 

srt % 3-qTsnffrfsra i 

anwr ^ ¥Ttrr%*t 

SHpr eT^En^lt II « II 

Taking the bow of Upanishads, i.e., ‘Om’ 
kara, the great arrow, i.e., mind, sharpened by the 
meditation, should be employed. Diverting the 
mind from all other objects and concentrating on 
the aim Akshara, O beloved, know him. 

Expl. (1) The process of meditation is compared 
to the aiming of an arrow at an object. Here ‘ Om ’ 
kara is compared to a bow, mind is compared to an 
arrow and the knowledge of Akshara to the objective 
to be achieved. 
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(2) 3ftqfaq^—noiqi^q tfjj:, 31*3— 

IR:, gqftq^f^qiqqTqqqf^^T »TSI 
HIWH I (R.K.) 

3f[q«f—*rq?ffq?<p*T: ftq*q | 

HOT^t ^73: 5Td % 37IrRI 

I 

3TJm%fT ^5*T 

STC^T^na) *T%3 II ^ II 

The syllable ‘ Om ’ is the bow, the mind is the 
arrow, Brahman is the aim. One should know him 
without any laxity. Then he will reach him like 
an arrow. 

Expi. (l) sfTfnr—%q:, q^^Ri 

^5 xf 37??rft:^in^ ws ama 

1 rr^a#: 3rnr«r 1 

3 ?jj?rea<T ^3:11 * 11 

Know him alone, on whom the sky, the 
earth, the interspace, and the mind together with 
senses are entirely dependent. Leave talking about 
other things. He is the support for the liberated. 

Expl. (l)nqfqncq of God is explained here. This 
is explained under the sutra — 

‘5^Rtrqqq 1 (1-3-5) 

(2) jtA: =qgu^q:| (R.K.) 
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GOD IS PRESENT AT THE HEART 

3h:t ?sr wroft ^ 
q'rtsfflajcel sri^mR: i 

^TT^rT 3?TfITT?T 

Sffcct <H;T*r rTR^T: II tS || 

Like the spokes in the centre of a chariot- 
wheel, all the arteries in the body are connected 
with him. He moves within the eyes etc., of the 
body assuming many forms, i.e., Visva, taijasa etc. 

Meditate upon Paramatma as ‘ Om ’ in order 
to get the knowledge of him as superior to chetana 
and achetana prakritis. May this knowledge bestow 
the good on you ! 

Expl. (1) In this verse the seeker is advised to 
meditate on God as ‘ Om ’, that is to say as gunapurna 
and sarvaveda-pratipadya. Two important points 
relating to God are also mentioned here: (1) God 
moves in the body assuming the forms of visva, taijasa 
and prajna during the waking dream and deep sleep 
states respectively, (ii) God is superior to chetana 
prakriti and jadaprakritis, 

(2) JTflsr:—^iTimif5:Rtn^Ii5t:, STSHf?WpreTTQIT- 

ftwj:, srpTfTPT:— 

3Ri:— : 

I (U.T.) 
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The word Nadi refers to Brahmanadi and other 
branch nadis which are seventy-two thousand in all. 
These are held together by God present in the body. 
God moves in the eye etc., places during the waking, 
dream and deep sleep states, assuming the forms of 
visva, taijasa, prajna forms respectively and provides 
these states to the soul. This is stated by qgqr 

(3) ‘ Om ’ indicates two points; (i) Gunapurna 
(ii) Sarvavedapratipadya. 3TTc*TT«T 

fT*rr qjmfensrqgfacqq i (R.k.) 

(4) erne: —^SHfifcWsSlcitqirj; q^er- 

q^*TRq?Riq I In order to get the knowledge of para- 
matma who is superior to Sri and jadaprakiti. ftfRT 
refers to and to God is q* 

superior to her also. 

(5) qqq; TOjlTc^qc is also interpreted as 

^T: *T#*r: | 

% tCT S^fo^TTrfTT H C II 

He is omniscient. He possesses everything. 
His glory is revealed on earth etc., all worlds. He 
is present at the sky of heart in the body. 

Expl. (1) In this verse it is stated that the God 
is present at the sky of heart in the body. 

sqtfe—^ ti^rt, m- 

I (R.K.) 
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RRlqq - : RIOT5T^^fIT StfasTTR I 

qftq^fcr sftri: STTR^qR^H qfevTl'frr ll^ll 

He who is omniscient and the regulator of the 
senses and body, is present in the body at the 
heart. The wise see him by meditating upon him. 
His blissful and immortal form is revealed. 

Expl. (1) RRtqq:—| 

aril—| (R.K.) 

(2) ^r:—sH'qtT^T'rr., fq?Rq— srcrcfrqwuM i 

(U.T.) 

(5) i^qsqsqffe qq fqrq^qt fq*oj: 3rtdtafh- 

am s^qrmT fcg^ 1 <u.t.) 

(4) Though God is RsqTfi he reveals himself to 
aparoksha jnanins, 3rsqlkq^Rjqrqqfq 3Tf%'?l 15^314911 

faim Rjfq anfqHqfir | (R,K.) 

THE KNOT OF THE HEART SHALL BE CUT 
fvHJ% gqq5rf??J: ^T^^5TRT: I 

qwffq qftRn ^ qnaft ill® n 
When the highest God is seen the knot of the 
heart is cut. All doubts get dispelled and the deeds 
terminate. 

Expl. (1) qu 3ffq q^q: 3Tqti: qWR, R: quqr: 

quq^ gqf^ i (r.k.) 

qtr ar^qq^T q^n^ s fir fqwj: qnqc i (M.b.) 



ATHARVANOPANISHAD 


81 


The God is called paravara in the sense that even 
higher deities like Chaturmukha-brahma etc., are 
inferior to him. 

(2) (i) The knot of heart or consists of 

avidya and the bondage arising out of it. 

w. aiqqifa i (R.k.) 
(ii) sjfq: arfiro??: qtm- 

I (U.T.) 

(3) (i) 5RqffoT afecrimtftft anmsqift 

i afiwrci «?*r: ^rst:, armrfasiro&j: i (R.k.) 

GOD IS PRESENT IN THE SUN 

firc<uTst qfc i 

rT^gW rT^lrllfaql II U II 

In the highest golden orb there is Brahman, 
flawless, without sixteen kalas, pure and the light 
of lights. Those who have the knowledge of 
Brahman see him. 

Expl, (1) In this verse the paramatma present in 
the sun is described. 

(2) i (U.T.) 

(3) This verse is also interpreted as describing 
Simshumara form of God that is to be seen by every 
liberated soul. 

*«HrcjifwfcTr«Tr efrr ijRh: srflfaifc- 

RIJFT 5# | ef^r R«q flftfq flftfa: 


II 
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3 tt^ i ‘ ^ g arft- 

qir 'fa i 

3f5Tq3TrKfqR: ftr^JJTT^t W$W I 

u»^^l fTc^T <r *nfo q^r q^ n fftr wh i 

( 4 ) ^oqq q^ ^t f^ stoflci q)«?I- 

qi$[fq%g5Rktftq fti^pmu^q q^ l <35 ancqfq?: 

q^irq^ff^rq: I rlWRf 3ng^[q5I 3l[q fag: I qfa 

far^qKsrqtmfafafaqtfajT squ?qm: i (U.T.) 

(5) ^f^fonwmsrcanfaqpTfa quqffM&rfaqis;* 

qstsq q ; q: i (u.t.) 

?! ?nr *nf?r * TOpnrt 
fq^rft vnf^rf §icfts*mfan i 
5T^q ^TT5?mg«n% eq 
5T^J fflHT famfei II II 

The Sun does not illuminate him, the moon, 
the stars, the lightning do not illuminate him. 
How can the fire illuminate him? Everything 
shines following his illumination. All these beings 
are illuminated by him. 

Expl. (1) The statement made in the previous 
verse, viz., God, is the light of lights, is explained here. 

(2) Similar description is found in katha V-15 
svetasva VI-14 and Geetha IX-15, 
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sT?T 

qaji^ g?r 5%ora3jtaftnr I 
srsj&jteq ^ a^ 

ST^%3[ II ^ II 

The immortal Brahman is before, behind, to 
the south, to the north, above and below. The 
Brahman is extended everywhere. He is infinite 
and supreme. 

Expl. (1) In the previous verses the presence of 
Brahman at the heart and in the orb of the Sun is 
explained. Here his pervasiveness and infinite nature 
are brought out. 

UIBI 

qRR^ccfSIfi ^TeT: EfiTScTt gums} sqiHcqT^ 

»rifq flrhrofaqq JTCTBTflc^mTt: | (U.T.) 

THE TWO BIRDS AT THE BODY 

5T ^7*T? ^33TI SHsftqT 
*htr f ^ i 

et?ftr?q: fq^r^ ^ 15 % 

atftrqrasftRT 11 \ 11 

The two birds who are always together and 
friendly remain in the same tree, i.e., body. Of 
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these two, one eats the sweet fruit i.e., result of his 
deeds, and the other shines without eating it. 

Expl. (1) In this verse the difference between the 
God and souls is stated. It is also stated that while 
the soul enjoys the results of his deeds the God is not 
affected by it. 

(2) Similar reference to the God and soul as birds 
is found in R. V. 1-164-20, Svetasva IV-6 and Katha 
1-3-1. 

(3) sq^Tqfq^KSfi 

ssrqt, if §q*t^qt sffoft, i 

(R.K.) 

(4) The soul enjoys even the ordinary results oT 

his deeds as sweet, which in the real sense, are not 
sweet. ^np^frn (R.K.) 

(5) God does not accept the ordinary results 
of the deeds of the Jiva. 

3Tfvt^TcR^ | (R.K.) 

(6) The position of jiva and paramatma in 
connection with the enjoyment of the results of the 
deeds is as under • 

(i) afar: 3fi% I I (M.B.) 

(ii) B 3 JTT^Itqq | 

(M.B.) 

fl^qiqq^ =q 

WI??: ‘ ^oqhqig q^frl ’ ‘ W ffafr ’ | 

(U.T.) 
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(iii) sfrtl qqqte rr«n1n sfjqt *mq- 

^Tfil I ^3 3{^K^tlTI wwm (U.T.) 

(iv) ^frf^q^q ^fcJcqT^ <£■.31*1*13' | 

ar^i ^q *1 *>t =q **qi* ftw^sqm n 

| (M.B.) 

God will accept only the best results of Jiva’s 
deeds to favour him. In this sense he is the enjoyer 
or bhakta. He does not accept inferior results or the 
results of bad deeds. In this sense he is not an enjoyer 
or abhokta. 

The jivas enjoy even inferior results which are 
really not sweet, in the sense that these are not for his 
real good, as sweet. Further, God is the enjoyer 
independently while jivas are not so. 

3T*tam srtafo gum*: i 

sftcTSrta: II R I) 

The Jiva, though he resides in the same tree 
i.e., body, suffers, being deluded by the indepen¬ 
dent will of God. But by duly worshipping God 
when he realises God’s glory, his difference with 
him gets freed from his misery. 

Expl. (1) In this verse, it is explained that both 
bondage and liberation are due to God. Though jiva 
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resides in the same body in which God is also present, 
he does not realise him deluded by his will. But when 
he worships God and realises his greatness he gets 
liberated. Realising the difference between God and 
Jiva is very important. Otherwise, the very idea of 
realising God’s greatness will lose its meaning. 

(2) f?T: WT: *TT 

am gumm, ggg—eqisqff, 

aRrg.— 

(R.k.) 

APAROKSHAJNANIN GETS RID OF THE 
EFFECT OF DEEDS 

g^ I 

ftcsR: to 11 3 n 

When the Jiva sees the Purusha of golden 
form, who is the creator of the world, and the 
creator of Chaturmukhabrahma, then, being a 
knower, he gets rid of the effects of good and evil 
deeds, gets free from avidya, and attains close 
similarity with Brahman. 

Expl, (1) In this verse, the fact of a Brahmajnanin 
getting freed from his past deeds and attaining his 
true nature, which is similar to God in view of their 
bimba-pratibimba relation, is explained. 
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(2) q?q:—q?qqtfq q?q: £ST #1:, qiqfc^— 
qiqfaf., q^qlfqq,—fcniqqqqf qiiw, goqq,—3ifqg 
ipqq;, fqtsiq:—fqiq:, 3Tsrqn?qifq?iT^q ^fq 

qnr enqq.—ftf i iR.k.) 

(3) The position regarding the getting rid of the 
effects of good and evil deeds is as follows : 

joq fsfqq qu*qq; 3 T^t* 4 qfq i qq atqinq afqtte?- 
ffqqqqtqeMff i qniqqfq fsfqq qff-q 3rqRsq %fq i qq 
?gqr q HRq qj?T: fqfjj H^q 1 ^gqTSTqi aig?qT«fcqicU 
3fq: qf^faiq; 3jqR;R 3Rifte =q goq f[Rq fqq!jqfq | 

(U.T.) 

(4) In view of the bimba-pratibimba relation 
between God and the soul, there is always similarity. 
But this becomes manifest when the soul is liberated. 
qTqfq Riqqrqfq aTnmqtqqi^fqqiqoi qifogfo: | 3ffa- 
^qfqi^qi qi| (R.K.) 

THE LIBERATED WORSHIPS THE GOD 

snort % q;q 

fqsnqq; Rrsrq; nqq nrfoqiqt i 
3TmT5^ annrdw: fcqiqrq 
q;q q^rfqqt qir^: n y ii 

The wise, realising that the God shines as the 
prime mover with the presiding deities of senses 
etc., does not claim any agency to himself. He 
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sports with God, rejoices with God, and worships 
God. He is the best among the knowers. 

Expl. (1) In this verse the state of a knower who 
is a jivanmukta but still undergoing the effects of 
prarabdhakarma, is described. 

(i) fefisffiwnc i 

(R.K.) 

i'ii) fiJft | 

(U.T.) 

(2) qiar:—?R: (R.K.), 

(U.T.) aiffrqi^—3Tffa ERefafons:- 

grfr:, — aritTOT Rn^cTT gfd, 3fTc*T^fcT: — 

3fTelRSM Stiff;, 

(r.k.) srafrriR ,—wr srafTRrsti^ (u.t.) 

GOD CAN BE ATTAINED BY TRUTHFULNESS 
AND KNOWLEDGE 

STe%!T eTTHt % RR 3?I?m 

agrairar l 

3TRT:3TT\ft 

a 7?^ReT ^TeT^T: sftoT^TT: II H || 

The paramatma present in the body who is 
luminous and pure can be obtained by truthfulness, 
penance, right knowledge, and celibacy. Those 
who undertake the efforts and are free from the 
drawbacks will see him, 
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Expl. (I) Meditation is the chief means for 
aparokshajnana. But there are certain aids to it. 
These aids are mentioned in this verse. 

iPTf*r| i (r.k.) 

srolel 

%5TT5fnqrRcr sprqt ff 3 tth9>trt: 

V'Z ?T?5Teq^ qriT ffTSJiqif II \ II 

Those alone who are devoted to the truth, 
i.e., God, will prevail but not those who are stuck 
up in untruth, i.e., evil forces. The path called 
devayana is laid by truth, i.e., God. The sages of 
great will-power travel by this path to the place 
which is the highest abode of the truth, i.e., God. 

Expl. (1) In this verse the fact that the liberated 
ones travel by devayana or archiradimarga is stated. 

(2) The word satya refers to God and his 
devotees. The word anrita refers to the asuras or 
evil forces. 

(3) i crfag- 
rifwilq ^^3^1 tf^Tjrlsfq 

I eT^HT 3Tfa5fiTfcito^i^ct 3tqRl 

(R.K.) 

argwia q qqfa i (R.k.) 

12 
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W^\ *TTOl^ fiwj: Iffilftfa: I 

ar§U: qfeflfiim: II (M.B.) 

(4) f%cTcT:—f%^cT:, tf^sr RRcf (R.K.) 

arrawn:—anfracraiRT: i (u.t.) 

^RTW rT^Rrft femft I 
rrf^lffrT^ ^ 

fqfgR gSTRH* II II 

I he great, divine, of unthinkable nature, 
subtler than subtle shines. It is far away and very 
near. For those who can see it, it is placed at 
the heart. 

Expl. (1) Some important features of God are 
described here. 

( 2 ) f*^—-^RiregSh ffceuf, gjfura;-—5^15: 

*U»W*I (R.K.) 

(3) Here RftbJffiRr, ^:5tfT5r, and sqrH^R of God 
to different atfofjfols are explained. 

GOD COULD BE ATTAINED ONLY BY HIS GRACE 

*r ^<tt qrfq rprt 

Ml: cTWI wfol sn | 

it vrtrrir: 11 c 11 
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God is not comprehended by the eye, by the 
speech, by the grace of other deities, by the 
penance, or deeds. He who is purified by the grace 
of God will see him who is devoid of sixteen kalas, 
by meditation. 

Expl. (1) Here the eye, speech, etc., stand for 
the presiding deities of the respective senses. One will 
not get God’s aparokshajnana by the grace of these 
deities; nor by the mere penance and good deeds. 
The God’s grace and the grace of Vayu are essential 
for aparoksha jnana. 

SWT53, 3f4: | (R.K.) 

(3) (i) in s,antJ s for God and also 

Vayu. ^tpflwrq means God’s grace and Vayu’s grace. 

(iij Since the grace of Chaturmukha-brahma 
is also essential also refer to his grace. 

(iii) 5^: qflT?3 (R.K.) fH^qw 51qt: 

qj srafar i (R.k.) 

53: 5Tg3T | 

3 q?q3 ; ^S3ffiq5l{3JT: II (M.B.) 

(iv) g^qqjqifqSR flef; 

q^3: I (U.T.) 

srataw uqfa i ara: 

etcfl^f5lsfq|3: | (U.T.) 
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GOD IS PRESENT IN MUKHYAPRANA 
3?3JtTmT 

qfetg. ajor: qsjsn i 

moTfsj^ STSTHT 

fqvrqritq 37Trm II ^ II 

This subtle paramatma should be known by 
mind. The mind of all beings together with the 
five senses are held by Mukhyaprana. He, with 
his five forms, is held by the God who is devoid 
of sixteen kalas. He shines forth. 

Expl. (1) The dependency of the mind and the 
senses on Mukhyaprana who is dependent upon God 
is explained here. 

( 2 ) 

—fsrcqgtfit qqief | (R.K.) 

(3) Wi f%Tiq;—‘ ^ 

q^T (U.T.) 

(4) qpJTiqHTf^qt g^qam: g^Tfe^ifeptwfecilfq 

%rfe srwqtotrrqrg^e^sntinq^t qqfct i ffspraat 
i (u.t.) 

q q sH; 

qfsq ^miq; I 

q £ ssH; 3rq^ erra 

e!^TI?T?R^ fi[ ^q!TR: ii II 
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Whatever worlds a liberated person of purified 
mind thinks of, and whatever desires he desires, he 
attains all those worlds and desires. Therefore, he 
who desires prosperity should honour him. 

Expl. (I) The fulfilment of all desires of a libe¬ 
rated person and his importance are stressed here. 

( 2 ) 


MEDITATE ON GOD AS PRESENT 
IN MUKHYAPRANA 

H 5T§P*Tflf 

w I 

^ sfal: II l II 

He knows that supreme abode of God i.e., 
Mukhyaprana, in whom the infinite and pure God 
is present and shines. Those who meditate upon 
the Supreme God, being free from the desire etc., 
as present in Mukhyaprana attain him, the pure, 
overcoming the bondage. 

Expl. (1) In this verse it is stated that those who 
know Mukhyaprana as the abode of God and meditate 
upon God as present in him, will get his knowledge 
and attain him. Realising the presence of God in 
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Mukhyaprana and meditating upon him as such, 
especially, helps the seeker to get aparokshajnana of 
God. 

aqia qm fqwfajj am qq aq^fifa: i 
fqqrqifq amtq qtflsrcg. n 
eitq am cftfasqaiiqB! aqfa gq*f i 
f%c*q srm f&qtqq fqwTKjqsT qq % 11 
apraoftor q^iq^qq tnfta; esq ii (M.b.) 

(2) q:— ^Ffqyrq’F: I This is a reference to one 
who worships sqetRTTf^ mentioned in the last verse of 
the previous section. 

(3) m — qfrr^g^qqjqt, fro.— sqraj (R.k.) 
rswr— q^g^qifqgRjjf g^qqigg i (r.k.) 

(4) qt(f:-g^qamifqgraa®iq^?ifqa:, ajfnqnf^ci— 
3ffqsnfcqi 3nfaqi*q q$ aft q^ I (U.T.) 

qnmg. q;w^^ r?rrh: 

*r quRfintfa?* eT^r m i 
RRfaqiTRRJ ^qiraqsr 

*%q srq afqqftqfNr otitis ii q n 

He who goes on desiring the worldly objects, 
thinking them as beneficial, is born again and 
again consequent on his desires. But he who 
desires the perfect and is satisfied with it gets rid 
of all worldly desires here only. 
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Expl. (1) In this verse the difference between 
those who entertain worldly desires and those who are 
above it is explained. The aparokshajnanins belong 
to the latter category. 

(2) i (R.k.) 

(3) qqfasfiRW-qqfa; q«rfe: qipit ww?ii^- 

qw e:, fqqqshirRT??R5R: | (U.T.) 

(4) m q;RT:-^wf^qqiX^ mT: > ftq— 
fRSRpfo | (U.T.) 

GOD BESTOWS HIS GRACE ON THE CHOSEN 

q ff qfSTT I 

BURT ftf git enj^tq II 3 II 

The paramatma cannot be attained by mere 
teaching, meditation or listening to the vast sacred 
literature. He can be attained by him only whom 
he chooses. He will reveal himself only to the 
chosen. 

Expl. (1) The importance of devotion and grace 
are explained here. 3R qRTRT rff%#RqqqifiRT q 

q qg qtqq; i 3ffq g 4 qq^lq 3 ttrt 

^q»iti% qR qtflqrflfcT qiqq; i qqq qei^fqqqqq ^q: i 

(R.K.) 
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(2) —ff 5 3i<?uqf^qRq, foqi— qRorqfqr 

g«qr qqqq «TRq %fer qiqq, tga—tsftatlfa i 

(U.T.) 

SfRUIrlTT q55£^q 55«T: 

5T ^ STOT^ cT<RTt I 

q^TraqrR *T*jJ fqg;R 

<T*qq- 3Timi fq?T^ 5t§I II y II 

The paramatma cannot be attained by one 
who has no strength, nor can he be attained by 
the inattentive or by the unprescribed penance. 
But when a wise person makes efforts by these 
very means duly, the God reveals himself to him 
through his abode, i.e., Mukhyaprana. 

Expl. ( 1) q$f)qq — JPTT- 

?TT *Tn«rftwor^qr^, arf^wr^T—1 

<Tqff: I (R.K.) 

(2) qwq—m3TR^5iT 5t?qqi3Ri (R.K.) 

(5) fq^-cR <Ttq afrf%*?^frT | (U.T.) g^qflMT- 

festf w$?RFit ^qqfa i (u.t.) 

fRIrRiqt *ftqrt*TT: q^TTRl: I 
^ ^T#*T *T#?T: ZF* sfoTT: 

^rRtrlTR: ^rtttqifq^fR II ^ II 
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The sages, having reached him are content 
with their knowledge, successful in their effort, 
detached from worldly things, and peaceful. These 
wise seers, having reached the omnipresent, get 
liberated from all bondage and enter into him. 

Expl. (1) ater: JPT- 

X°t atfqqfoi—ef: 3t^irT nfonPcr, 

=? an^ | (R.K.) 

LIBERATION AT THE END OF CHATURMUKHA- 
BRAHMA’S HUNDRED YEARS 

’TCTR*;t% 

an* n ^ ii 

Those who have firm knowledge of the 
doctrine of Vedas, whose mind is purified by the 
dedication of all their deeds to God, remain in the 
world of Chaturmukha-brahma, and at the close 
of the hundred years of Chaturmukha-brahma get 
freed from the bondage of prakriti, lingadeha etc. 

Expl. (1) Among the liberated, those who belong 
to the group of pratikalambanas go to the world of 
Chaturmukha-brahma by the devayana path and 
remain there until the close of a hundred years of 
Chaturmukha-brahma. Then only they get freed from 
prakriti, linga-sarira etc., bondage. This is stated here. 

13 
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( 2 ) IsrfUtRT: ftak: 

I (R.K.) 

(3) <KF?TW&— STOPT: ^Trfig^t JITR <tW 3RT- 
=fiT^ i (R.K.) q(p?T?ir^—srraq^trwpci^i^, q<fei<tw 
afgqi # qtsftml urn: Hrfesi^q: 

?fcr qppu (u.T.) 

( 4 ) qu^ig;— nff^^ra; (r.k.) f^^fi^tq 

msraj (U.T.) 

(5) srast^s—i 

(R.K.) 

(6) q?TfT qcft%3 gf|«qitifqqq^ I (R.K.) 

THE LIBERATED DWELL WITH THE GOD 

*TrTTS S55T: q^5TR%0T: 

%qiSI qf^^Trn^ I 
wffar ^RR^WrRT 

*ri n » ii 

The presiding deities of fifteen kalas that 
regulated the jiva during bondage, also get liberated 
when jiva is liberated. The other deities also remain 
in the liberated jivas that are their pratibimbas. 
The presiding deity of the deeds, the jiva of 
conscious nature, all these, attain unity with the 
great and imperishable God by being present in 
the same place and having the same thought. 
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Expl. (1) In this verse, it is stated that the 
presiding deities of the sixteen kalas who regulated 
jiva during transmigration also get liberated when 
jiva is liberated. The liberated jiva and these deities 
attain unity with the God. By unity, identity is not 
meant here, but being in the same place and having 
no discord in thought with the God is meant. 

(2) HfclgTr-efllfwi ftqRffiT:, 

rrar:—JJxfiT:, — 

^arcTISTfcf^^eTTl fam: I 

(3) ftfRRq: aflRT— 

ftfHWJt rT|fe- 

ft«liflSieTT*ff5re*TSfieT: HqfcrT 1 (R K.) 

(3) Q/ti)*i«ifci does not mean identity or 
The grammatical structure of this expression does not 
permit such a meaning. The suffix is used here in 
the sense of that is to say, something which 

was not before being brought into existence. The 
is not something that is to be brought about. 
It is always there according to Advaita. Therefore, 
this expression cannot be construed as conveying 
identity or between sfa and 3?^. It only 

means and 

fNl || 
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HSR % I 

<rtflnr®rcg =q sf&th. ii 

gieUaqt | (M.B.) 

(4) ^Efitqq-fft9l5r Nq?iqts% I *T nf^«fa 3DJcT- 

nsranrel l »r qiq qqsr^qi^q ^q?q arm^ qeji^ 

*rqftr i ^ftqqifq^ 3TJTi^§ra^q^*T qmfa fiVTFTWraU 

(U.T.) 

(4) Kalis are sixteen. However, one of the 
kalas, viz., kaima is separately mentioned here and 
the others are mentioned as fifteen. This is intended 
to show that the presiding deity of Karma is inferior 
to others. 

*R$pFqiJT?qi$*q: *fi 4 RSW *TcT: | 

WT«T: S*2JTi> fT^g'fi^: II (M.B.) 

THE LIBERATED RETAIN THEIR INDIVIDUALITY 
*«rr 5RT: ^I^mfTT: SnjJfTqtJTO 

wrctafqfiq i 
tT*TT fq^Tq qmqqi^ fq?jq>: 
q^ q* gsqg<HeT f^sq** II <i II 

Just as the rivers flowing towards the ocean, 
on reaching the ocean, become unobservable with¬ 
out casting away their name and form, so also, the 
knower attains the highest divine Purusha without 
losing his individuality of name and form. 



ATHARVANOPANISHAD 


1.01 


Expl. (1) In the previous verse it was stated that 
the liberated souls do not attain identity with God but 
only reach God’s place. This is further explained 
here. The liberated souls are not observed by the un¬ 
liberated. The liberated will not have prakrita forms 
that could be observed by the unliberated. However, 
the liberated will not completely be without name and 
form. This is explained with the illustration of rivers 
joining the ocean without losing their individuality 
though it is not observed by ordinary people. 

( 2 ) 

argtfr., Rf&qfasm 

ftWf: i (R.k.) 

(3) The above interpretation is based on the 
reading atRfTR, and the word being taken in the 
sense of 3)grf>. But this verse can also be appropriately 
interpreted even by taking the reading as fefFT and 
the word Ry-rti being taken in the sense of R^. In 
this interpretation it means that the rivers and the 
liberated, though they have their names and forms, 
are described here as casting them away from the 
point of ordinary people as they are not able to 
observe the same. Thus, the main point or the 
purport, viz., the liberated do have name and form, 
is retained in both the interpretations. 

(i) *rrarc<»T%eFr: srravft 

flciqfrr | (R.K.) 
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(ii) *T£f eBiftfir: ar^qsnu^q^i^ fogs?— 
few: | (R.K.) 

THE LIBERATED ATTAIN THE GREATNESS 
TO THEIR FULL CAPACITY 

ST K t 51^ *T5lf?r I 

STTWI 3?H§lf%g_ I 

rT^rfer ?rdfr Rig^ts^[?ft 

werfe II ^ II 

He who knows the great Brahman attains the 
greatness as per his capacity. In his progeny, 
none who does not know Brahman will be born. 
He will get freed from the knots of the heart and 
attain immortality. 

Expl. (I) Sfiht Hqfct— 

<*q itqft i 

This expression conveys that one who knows 
Brahman will attain greatness to the best of his capa¬ 
city. It does not mean that he will attain identity 
with Brahman. 

1$ TO 3 ffget: Wcf | 

JTRfci $rt qq I 

ffcfirq wrj- ^qprr qucRciT i 

3TW5W sfHW frit ft9TCRF5RU 11 (M.B.) 
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In this connection the following sruti passages 
that clearly state the difference between the Jiva and 
Brahman even after liberation may be noted. 

(1) I (») *31 el^qg^ | 

(iii) fiUsrq: qtfi Hi*qgqfq (iv) q ^ qft?qq?gqfcT 

(v) ^Tts?g^ S* WOTT etc. 

(2) gfrqfapq:—i^qwfqsiTWqqiflffaptne!; | 

TEACH THE DESERVING ONLY 
i 

fo*nq*eT: srtBm aftftsT: 

15?t qq.qfo 5sr?q?q: i 
^qiillerr a^rfq^rr q^r 
forterq fqfeqireg n \9 ii 

This is the verse : 

This knowledge of Brahman will be imparted 
only to those who perform sacrifices, who are 
learned in the Vedas, who are devoted to Brahman, 
who perform rituals on their own, who have faith 
in the line of seers and by whom the ritual called 
sirovrata is duly performed. 

Expl. (1) The qualifications of the persons to 
whom the knowledge of Brahman could be imparted 
is listed here. 

(2) stfrqr: — ^tseqmc, —nqrc«fH, 

Rrttqq ffjq qfffq^rq: | (R.K.) 
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(3) 

(U.T.) 

^rTfj; *T3IJjfac%n: | I 

& ?W <TtJTSRfa**Tt »TtT: || 

The sage Angirasa imparted this truth in the 
past. None who has not performed the rite should 
learn this. Salutations to the great sages. 

Expl. (l) — 

«NT«RT»U (R.K.) 

II ?^R^TVT#oftqf^q-ri; RJT1HT || 

atT^^n^T?: «JTTH: II 



II II 

This Upanishad belongs to Atharvaveda. 
Varuna who had assumed the form of a Manduka 
is the sage for this Upanishad. God in his four 
forms of Visva, Taijasa, Prajna and Turiya is the 
deity for this Upanishad. This Upanishad consists 
of both prose and verses. There are four sections. 
In each section, the doctrines to be stated are first 
stated in prose and then elaborated in verses. 
These verses are known as Brahmadrista verses, 
i.e., verses revealed to Chaturmukha-brahma. 

These Brahmadrista verses are considered as 
a part of Gaudapada karika in Advaita tradition. 
However, Dvaita tradition treats them as part of 
Mandukya Upanishad itself. 

The central theme of this Upanishad is to 
give an exposition of the significance of ‘ Om ’ 
kara. It is brought out here that the entire ‘ Om ’ 
kara conveys Akshara, i.e.. Brahman, while the 
syllable a, u, m and nada of ‘ Om ’ kara convey 
Visva, Taijasa, Prajna and Turiya forms of 
Brahman. 

The process and the purpose of creation is 
also explained in this Upanishad. 

14 
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SIGNIFICANCE OF ‘OM’ 

¥TSI^ II * II 

This Brahman which is designated as ‘ Om ’ 
is Akshara. This is sarva, i.e., gunapurna. The 
explanation of Akshara is, it is the same in the 
past, present, and future. 

Expl. (1) Here some important features of 
Brahman are stated. Brahman or God is designated 
as Om, he is Akshara and he is sarva. 

(2) (i) ‘Om’ means he on whom the entire 

world is located 3^1^ 5pTfcfff5gcqt*TJ I 

(R.K.) 

(ii) Akshara means he who is the same in the 
past, present, and future. ?T ogfqxqj 

qii^qsfq q?RqqiTtei*n fqsmRg., sr^qiqqiTtfiifr qraqj 

(R.K-) 

(iii) Sarva means he who possesses infinite 
number of attributes, fltq,— Qq'jcffq, (R.K.) 

(3) In this Upanishad meditation with ‘Om’ 
realising its significance as a whole and also of its 
syllables a, u, m and nada is explained. 

sfcrqrwrq^qmfTi q?g g^qgqftq^ i (R.kj 

In the first two passages the significance of the 
entire ‘ Om ’ is explained. 3Trft fcl'T^ cTTq^Tf I 

(R.K.) 
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fatRTSirate eT^^R q;er I 

5TST f? QirT^ m I 3TWrm sT^T 11 R II 

The Akshara i.e., God designated as ‘Om’ 
alone is gunapurna. The other one, i.e , Chit- 
prakriti or Sritatva is trikalatita by the grace of 
God designated as ‘ Om Brahman who is desig¬ 
nated as Akshara and ‘ Om alone is gunapurna. 
This is well-known in the sruti. The God who is 
designated as Atman is same as Brahman. 

Er.pl. (1) Here it is pointed out that God is both 
gunapurna and trikalatita, while Sritatva is only 
trikalatita. This lact of Sritatva being trikalatita is 
also due to the grace of God. It is further pointed out 
that the fact of God alone being gunapurna is 
supported by many sruti passages. The most important 
point viz., both the words Atman and Brahman refer 
to God bringing out his Vyaptatva and gunapurnatva 
is stated in this verse. 

In Upanishads both Atman and Brahman refer 
to God. Only in a few instances the word Atman is 
used to refer to jiva. Whenever these two expressions 
are used to refer to God these bring out his two 
aspects, viz., vyaptatva and gunapurnatva. Atman 
also refers to Swamitva, adanakartritva etc. Nowhere 
in Upanishads the identity between Jiva and Brahman 
is intended when these expressions are used together. 



108 


mandOkyopanishad 


In the present case, the sentences gq <23^5131 and 
3RJTRBT do not imply any identity. ft >23^ 
means that this Brahman that is designated as Akshara 
and ‘ Om ’ is also sarva or gunapurna. The word 
sarva stands for gunapurna. apTitirMf 351 means that 
which is designated as Atman and is present in jivas as 
regulator is the same as Brahman described here. The 
word Atman does not refer to jiva here. Since it is a 
context of meditation with ‘ Om ’ kara and the 
significance of ‘ Om ’ is being explained here, there is 
no scope for any reference to jiva or his identity with 
Brahman. The context here is to give the most impor¬ 
tant features of God that are conveyed by his desig¬ 
nations Om Akshara, Brahman and Atman. All 
these refer to God here bringing out his different 
attributes. The intention is to state that the God 
possessing these attributes is conveyed by * Om ’ and 
knowing this significance of ‘Om’ one should meditate 
upon God with 4 Om ’. 

51^3 | 

an^qfaiTTO 3itf33T || 

I (M.B.) 



MAN DUKYOP ANISHAD 


109 


(2) (i) gl <J5 I 

(ii) q^qg; fqcq$fct^qn% g?tf r qq l 

sftcTxq qqgqqirftggmTmqTi g ^jg: ?fg *nq: i 

(iii) qgllq^qRqq^ii^q m el qyr ff i 

‘ q<g qt qfp:s ’ ‘ ggq sra qtn s^gra^ 

‘ q%gfg?l*?: I 

ff indicates siffafaflj | 

(iv) #«n ^3 an^rgg.gqqi f&gt q anw aiq 

q® nigg>qfqiKq3;qi 5 q gi?q qfq ; q: qtffcraj 

(R.K.) 

THE FOUR FORMS OF GOD 

qftsvmmT =qg^qi^ i srtnftgwnft qffetaw: 

*THTff: q^qf^5Tfa?pT: I^TR*:: HVJR: Rt?: ||3ll 

This Atman has four forms. The first form is 
Vaisvanara. He resides in the eye through which 
one functions during the waking state. He enables 
to comprehend the outside objects. He has seven 
limbs and nineteen faces. He enjoys the gross 
objects. 

Exfil. (1) The a, u, m and nada syllables of ‘Om’ 
kara convey the four forms of God that guide and 
regulate the jiva during the waking, dream, deep 
sleep and the liberated states. In this verse the first 
form i.e., Vaisvanara is explained. 
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(2) The expression qgsrrq. does not mean four 

feet or four quarters but it means four forms. 'qfqR: 

q^T: 3RTT: ^qgcIT: W W- (R.K.) 

(3) 3TRfRgjR:-qq f&cqi *TRfq rt^g: ^RfalRJ 

cT^q WR q$q g: 5TTnfgiWR: l^sf: I (R.K.) 

qf|:qf :-q%: qi^fqR s 5TfTqqrl1frl : I (R.K.) 

HBIIT:—fRH, st <71^, B5fg?qcqicl) 
o;5R: gHTif: I 

<^fitqftgfag<q:—q«rgtq n^gtqiqiR qi^q g qq 
qq g<qifq g?qrqiRT>ift% fqqqi: i 

^ra^TRftSfRsn^s ^TRTfft R^fqr51^5*3: | 
STfR^Tf>g^%3T^ Fgfrft^r: Rtq: II « II 

The second form is Taijasa. He resides in the 
neck, the place where the jiva sees the dreams. He 
sees and also shows to jiva the dream objects. He 
has seven limbs and nineteen faces. He enjoys the 
objects different from the waking state objects. 

Expl. (1) Here, the nature of the Taijasa form 
of God who regulates the dream state is explained. 

(2) ^wgtR:—qq flqtqr sfa: ^mq^iqfjf q?qfg g 

c^q gtR q*q g: ^qgtR: qioslsigt | (R.K.) 
3fR:qf: — 3fRfeerr^ qigqRqqsqqf^ srinqqfg 
5TRlfq %1% apR'.qf: | (R.K.) 
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taqft %ft i (R.K.) 

W ?T q^JT ffliraft ?T SiSR RH I 

r?|£jH ^gH^R q^ajer: srrsr <CT«r?*n*t ft: 

TR?q^ HR: ficftH: HT?: II H II 

The third form is Prajna. He resides in 
iritkarnika, the place where jiva remains with the 
3od during deep sleep. Being in this place, the 
iva does not desire anything and does not see 
:ven dreams. 

This Prajna attains oneness with the other two 
orms, enables jiva to comprehend jiva’s svarupa, 
ijnana and kala, he enjoys bliss and enables jiva 
ilso to enjoy bliss, he is of the nature of infinite 
)liss and infinite knowledge. 

Expl. (1) Here, the nature of Prajna is explained. 

(i) W —W ^ »PT^ 5UH: | ‘ HT^ 

TFWTI eR?TH 55flft?3«q& I 

qpr qtq sr. ijsjwr: stfrfifairasT: i 

(ii) 

rift: | (R.K.) 

(2) qfRSR:—qirifqfT: SR: qq HITHER: I 

sftqt qq ftg-jR | gsfH^jqi qlq^qq;, 

rr^, qq n^iqqft ^q*qft h?r5r: i (R.K.) 
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Jiva is called ghana. The Prajna enables jiva to 
comprehend jiva’s nature, the ajnana that has enve¬ 
loped him, and the time, during the deep sleep state. 
Therefore Prajna is called Prajnanaghana here. 

The expression Prajnanaghana may be taken as 
Ghanaprajnana also by way of viparitasamasa since 
the word Ghanaprajna is used later. qjT ^fcT 

(R.K.) 

In this case also the meaning is the same. Ghana¬ 
prajnana means lie who enables ghana or jiva to 
comprehend jivasvarupa, ajnana and kala, 

(i) fRssqgs:, pgqwjiq fR^r^q- 

sqfqqq; i (R.K.) 

q;q- TT ST# |T: I 

HT srtw snraf<arft fg; ajeTRUJ. II ^ II 

This Atman of four forms is the lord of all. 
He is omniscient, he is the regulator from within, 
he is the source of all and all beings arise and 
return back to him. 

Expl. ( 1 ) Some more features of God are described 
here. Q;q:—3rfi^wiR3*7T 3ITcRT I (R.K.) 

HYMNS REVEALED TO CHATURMUKHA-BRAHMA 

srqfR i 

qf|:!R) gI?eT!SR*e| ftSW I 

qqag: eTOT HR: «W Bn*! felcUII » II 
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^orr%g% Isrsn i 

3TTf5l7t ^ gf^ srer: Bren ^ s^fesra: II c || 

fajg* % ssjagf asm: stfeRr^g^ i 

3n*?g3$ cT«IT STT5TS BtS|T vft*T Br^taeT II ^ II 

Visva reveals outside objects, Taijasa shows 
le dream objects within, Prajna enables to compre- 
end jivasvarupa etc., during the deep sleep state. 
>ne and the same God assumes three forms. 

Visva is in the right eye, Taijasa in the manas, 
rajna is at the hritkarnika akasa. Thus, these are 
resent in three ways in the body. 

Visva enjoys outside objects, Taijasa enjoys 
le dream objects that are distinct from the out- 
de objects, and Prajna enjoys the bliss. Thus, 
lese enjoy in three ways. 

Expl. (1) These verses were revealed to Chatur- 
ukha-brahma and therefore are called 


g thrsrg; i 

^ Rtvn tjfR Btsrmsr 11 K» n 

fag wfatT OSJ St^faeT: I 

ST II U II 

STO^; e#VTT^TfTT ^TeTlfafeT fafa«l*T: I 
sfa «T?T*Tfa SHOT: g*5<r: || U II 


15 
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The gross objects delight Visva, the dream 
objects that are distinct from outside objects 
delight Taijasa, the bliss delights Prajna. 

He who knows the enjoyer and the objects 
enjoyed in the three places will not be affected by 
his enjoyment of objects. 

The Atman of four forms is the creator of 
all. This is the firm conclusion of the right-minded 
persons. Prana, i.e., the creator of all, creates all. 

Purusha, i.e., Purnashadguna creates jivas 
containing the rays of knowledge, in many ways. 

Expl. (1) HIWRT*TT, 3^:- 

SlfafFT:, 3^— 

(R.K.) 

THE PROCESS AND THE PURPOSE OF CREATION 

«nnnTOreftf?r 11 U11 

(Wlfftf Rlftfecn: I 

IgVRT II II 

RVTT^RmH^TR^I 9!T *<JfT II ^ II 

Some among those who have thought about 
creation think that creation is the modification of 
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Brahman in many forms like jiva, jada etc. Others 
have imagined the creation to be the projection 
like the dream objects and magical creation. 

Those who have firm knowledge in respect of 
creation, hold that the creation is due to the lord’s 
will only. Those who think of the time, think 
that all beings are born of time. 

Some think that the creation is intended for 
the enjoyment of God. Others think that it is for 
his sport. However, it is the very nature of the 
God to create. He whose all desires are fulfilled 
cannot have any desire to be satisfied. 

Expl. (1) In these verses the various views regard¬ 
ing the process and purpose d creation are listed and 
the final view is given. 

(2) The following views are listed in respect of 
creation. 

(i) Creation is a modification or Manifestation 
of Brahman 

(ii) Creation is merely a projection, an illusion, 
it is like dream or magic 

(iii) Time is the ground for all creation (fT^FT 

(iv) Creation is due to God’s will smt: 

Sfe)- 

The Upanishad adopts the fourth view as is clear 
from its remark ffcF 
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As regards the purpose of creation the following 
views are listed '• 

(i) Creation is for enjoyment 

(ii) Creation is a sport ('qftgpTq). 

(iii) To create is the very nature of God 

(^TKTW: \ 

The Upanishad adopts the last view. The 
purposes of enjoyment and sport are required to 
satisfy a want. God will be imperfect if any want of 
his is to be satisfied by creation. 

(3) Sri Madhva Bhashya lists some more views 
in respect of creation and their rejection. 

SFT^rT qlcfi I 

nqRifcfer ^iq} n 

fqq^T: ^ qtft ffRm: qc | 

qq q =qrqc n 

qqRSRRjflRTgiqT: R^fq elSSTT: | (M.B.) 

(4) (i) —RtqSTSRRT fqftsRUT qqsj 

q ; qR (sraqft'qRqifqq:) i 

(ii) 3f4: qsifqqq: aqsq qifqfSi: 

ftefiftRu fqfqqqqT qiftqm i I *m*n*Rreftfir l 

(5) qg: qqR>q qqfq ^r^qiaqiT^ q&i srnqfer 
eqqf qqcf gfq, qqiw qqft 3Tgqqq#$fqfr qgqq*q 
5gfqf%qqq fqfqqRcqq^focqfl^R^qi^qtfqi^ ag- 
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qRbnTOT3& ftq&rrSFT qrqiH^qcqqT^W =q fatlflt 

«qq: i 

The expression Prabhu conveys that God is with¬ 
out any modification, he is all powerful, and he 
knows all. These attributes of God rule out the 
possibility of parinama theory, vivarta theory and 
magical creation theory of God’s creation. He creates 
truly without himself undergoing any modification. 

TURIYA AND THE OTHER THREE 
FORMS CONTRASTED 

5T fftwRtcT: sn^T rf JT R* 

Hit srq#T5T»T i h »t?rt 

*rH in 

He does not reveal dream objects, does not 
reveal outside objects, does not reveal both to¬ 
gether, does not reveal jivasvarupa etc., during 
deep sleep state, does not reveal the object of 
meditation. 

However, he is not such who does not give 
any knowledge at all (as he gives knowledge to the 
liberated). He is not seen, he is not describable, 
lot definable, unthinkable, un-nameable. 

He is supreme, full of attributes, of the nature 
if knowledge and bliss. He removes the bondage. 
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He is auspicious, he removes the erroneous knowl¬ 
edge. He is the fourth form of Paramatma. He 
should be understood in all his four forms. 

Expl. (1) In this passage the nature of the fourth 
form of Paramatma i.e., Turiya, is explained. Its 
nature is explained by contrasting it with the other 
three forms i.e,, Visva, Taijasa and Prajna. The 
functions of other three forms are denied in the fourth 
form and its special functions are mentioned. There¬ 
fore, the denial of certain functions should not 
be taken as the total denial of these functions in 
Paramatma but should be understood only as the 
functions present in the other three forms of Para¬ 
matma in the respective way but not in the Turiya 
form. Therefore, this sruli passage does not support 
the concept of the Nirguna Brahman. There is no 
context of discussing Nirguna Brahman here. The 
context is that of describing the four forms of Atman 
i.e., Brahman. In the first section three forms were 
described. Here the fourth form i.e., Turiya is 
described. While describing Turiya the functions 
of the first three are denied. The first three regulate 
jivas in the waking, dream, and deep sleep state 
respectively. The Turiya regulates the liberated jiva. 
Therefore, the kind of knowledge and functions 
provided to jivas differ. This is stated here contrasting 
the functions of the first three forms and the Turiya 
form. 
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(2) (i) aRTiST?^—3J'rT:q?iqqH)^T, 3RT:51f[: 

^TSrrcrfH^fa;: * I 

(ii) ?r * nqfa l 

(iii) 5?t*T«TcT: HfR,— ^rarfqp^R^TWf^ SRtiq- 

?Tcftc3»fqcf:qf: g ^qa:qff^ | 

(iv) q qfRSRH;—q=T affT^iffi gRsfa^q 

cf?f r qi flinqqc!tf?i sRsng 1 wnf m rsah. 1 
niK^fqqfaww: 1 ?q%frr * sfwqqgj 

(v) q aff^—qf$q irrqqfer PRRqraqm 
q?g ^fcl ST? cR 1 

(vi) srinf^— 3rafiq#i *f?r *nn?n 1 nsiqqfa 

g^Ri ^qta*ri*HH5wqwiiqiw.irf s^q; 1 (R.k.) 

Through adjectives ?fTR:n?r etc., it is pointed out 
that revealing dream objects, outside objects, etc., 
which is done by Visva, Taijasa, and Prajna forms of 
Paramalma is not done by the Turiya form. fq^cRTR- 

qTURq^qqqsqiqRig, qraRq^q^TqfTqqp^qfiqq- 
^qsqjqRi^, fafesr^fofecgsfaqtnq^qsqiqRg., gmft- 

fjr^ttReRcgfqi^^qsqiqR =q affiqf^q: 1 

(R.K.) 

(3) 3T?5g.—=qgq ^q argT&ceqqfaRqT^ arss^, 

3T5qqfTqgr-g% f%JTI SRqqfiqg, 3T5qq^t?^.-ai {%;??- 

sqq^gR^rqqgi (R.K.) 
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These adjectives further contrast the Turiya form 
from the other three forms. 

(4) (ij 

ftqfrrcftfrr qqstqsrog, i (R.K.) 

The expression nq^qsTFT means that he who 
removes the bondage of transmigration. 

(ii) —aft i 

^ciw ft IffH.—fawnn^, q 

cfc^afieT^I (R.K.) 

The expression dvaita means erroneous knowl¬ 
edge, and advaita means the remover of erroneous 
knowledge, in the present context. 

(iii) ^wwBRWflTCH:—W B*H: TOT 
qqiajrfrt tot =<? qTOq asw fra^q: 
m: TO**q: I 

(5) (i) qqs: sraPT 3f*g anwr gcf: I 

it^qnq qr^q cr^TOq h* ^f^rr: n 
neqqt fH^qtqi^ Rif 3fR^q<r: n 

(ii) qq^ gfcr: stow; i 

qq^q^TqfdJTi^fff: s wqi^ qg: |) 

(iii) apqqiqeqqt |ef 5iqqej( a qelt fff: | 

srlcf^sf Rtfte: gflq; g*qhm: n (M.b.) 

(6) TOT—=q^q) ariRI 1 (R.K.) 
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31% Ft IT^T I 

^tgtisCRIifterR: stgrs^R: I 
3T5R: ST#1TRRT feg: SJJrT: II ?. II 

There are these verses : 

The Turiya is the remover of all miseries, 
he is the regulator of the liberated, the lord of all, 
imperishable, remover of erroneous knowledge, 
powerful and the goal of all beings. 

Expl. (1) In this verse the glory of Turiya is 
further described. The verses from this verse onwards 
included in this second section also are the verses 
revealed to Chaturmukha-brahma. HU^sr: tfalfcsTl ^t^Tt 
(R.K.) 

(2) I (R.K.) 

$sth:— fsrig gwig 3Rfa sfcnftft fsiR:, aria:— 

>11*11:— 

%<RT:, ^T: STIR: | (R.K.) 

SKR^tCUTSrft f%*R5T# I 

sir: vrcomrcg ft 3 3% * II 3 II 

The Visva and Taijasa superintend the cause 
i.e., avidya and its effects i.e., the erroneous 
experiences in waking and dream states of Jiva. 
Prajna superintends only the cause, i.e., avidya. 
However Turiya does not superintend either the 
eause or the effect, 
tc 
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Expl. (1) It is already stated that Visva and 
Taijasa provide the waking and dream experiences to 
Jiva. These experiences constitute transmigration to 
Jiva as these involve the notion of T’ and ‘mine’. 
Naturally this is due to jiva’s avidya. The avidya and 
the consequent erroneous experiences which are cause 
and effect are superintended by Visva and Taijasa. 
Prajna provides the experiences of Jivasvarupa, 
ajnana etc., during deep sleep state and there are no 
other experiences. Therefore, he superintends avidya 
only. Turiya superintends the liberated. Therefore, 
he does not superintend either avidya or the erroneous 
experiences in waking state etc. This important 
distinction between the first three forms and the fourth 
form is described here. qq | 

(R.K.) 

(2) (ij 3{fi^Tq^eT: 3T5qi?cnf^q:, elftRiaS^: 

(ii) 

(iii) 5PP3 eTcqiKaiT|n^^q§fBqS: | 

(iv) gq q# ^ gt qqqqiTwq ; qfffqqff5qiqid 

qf qii^qiqq^iffqqqsqTqTd qi q fogqq: 

ff ^r: | (R.K.) 
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PRAJNA and turiya contrasted 

*T HCD?? ? JTlfa I 

HI?: fosj? S??T II « II 

Prajna does not reveal himself to jiva, nor 
other things, other than jivasvarupa sukha, ajnana 
and kala. He does not reveal the truth or false¬ 
hood. However, Turiya reveals every thing that a 
liberated jiva is entitled to see. 

Expl. (1) In this verse Prajna and Turiya arc 
contrasted. unrtvnq I (R.K.) 

(2) ariw?**,— — =t , 

??qfrT | (R.K.) 

SersnsrfOT I 

sftsrfti^cT: hi?5 ctt ^ II ^ ll 

Both Prajna and Turiya do not cause the 
erroneous knowledge i.e , ‘ 1 ’ and ‘ mine How¬ 
ever, the avidya is present when prajna superin¬ 
tends, while the avidya is removed, when Turiya 
superintends. 

Expl, (l) The role of Prajna and Turiya are 
urther contrasted, fjmtclfaf? gflTW 

Rcqgrh wnifWlfq SETHftf? cTT: gfaw t^qpcK- 
rif I (R.K.) 
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(2) (i) t«TW tfrct WRF5irain5R*icsr 

3**THJ (R.K.) 

(ii) tf^T^ ^TrT ; 5qgfe#ipjc!T qjSTfNlT sJta- 
f^r cT^TI 5 tT 7: a^ceifl?: HI?: I (R.K.) 

Prajna superintends the deep sleep state. At that 
time there is no knowledge of ‘ I ’ and ‘ mine ’ in an 
erroneous way as independent agent, independent 
owner etc. Therefore, so far as the absence of such 
erroneous knowledge is concerned, the position is 
similar to that of liberated state. But in the deep sleep 
state the root cause of such erroneous knowledge i.e., 
avidya is not yet removed while in the liberated state 
it is completely removed. This fact is stated here. 

a fasff a* ^ wa g* frfecTt: n ^ ii 

Those who have right knowledge know that 
Visva and Taijasa regulate the avidya and the 
waking and dream states. Prajna regulates the 
avidya in deep sleep state, and Turiya does not 
cause either the waking state experiences etc., or 
avidya. 

Expl. (1) The roles of Visva etc., first three and 
Turiya (he fourth are again contrasted in another 
way. 
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The Visva and Taijasa cause the bondage of 
erroneous knowledge at waking and dream states and 
that of avidya, the cause of these. The Prajna causes 
the bondage of avidya since it is not removed during 
deep sleep stale. However, Turiya does not cause any 
of these bondeges since he regulates the liberated 
state. 


REALISATION OF TURIYA 

3fT«TR3TI»TrT; I 

eTRt: II II 

He who has erroneous knowledge undergoes 
a series of erroneous experiences during the states 
of waking, dream etc. One who does not know 
the truth, i.e., supremacy of God, continues to be 
affected by avidya. When the rotation of avidya 
and the erroneous experiences is removed, one 
attains Turiya, i.e., the Supreme God. 

Expl. (1) In this verse it is stated that so long as 
one does not know the supremacy of god and suffers 
from the erroneous knowledge of ‘ I ’ and ‘mine’, 
suffers from avidya and consequent transmigration 
through the states of waking, dream, etc. As soon as 
one realises the truth, viz,, God is supreme and Jiva 
is entirely dependent upon him, he will get rid of 
avidya and the waking etc., states, and attains the 
knowledge of Turiya i.e., God. 
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(2) 9RWT JlfcT: — ¥ll#lcli 

5th?t:, stjt:—^ rrq'^ ffcqifR^qwqqwuqi;:, eran- 
sTRef: —WTcT: ^ra^qif^q clvqq5TRcT: JJST- 

ftWFSt qqfa, cRh —figTOPrat:, fqq*1T§—«fT«I^, 

—WIHfiRSKT snRtffi l (R.K.) 

3RTTf^JTT^^I ^T sf^: Hgglrit I 

arsTJTftjfflr^sml^ er?i n c 11 

The jiva who is enveloped with the avidya by 
the will of God, gets out of it by the grace of God. 
Then, he realises the Turiya form of God who is 
unborn, who does not cause dream etc., states, 
and who removes the erroneous knowledge. 

Expl. ( 1) In (his verse it is slated that it is 
through the grace of God that one overcomes the 
bondage of avidya. 

Jivas are enveloped with the beginningless avidya. 
This is bondage. This bondage is due to the will of 
God. This could be got rid of only by the grace of 
God. When one obtains the grace of God one will 
realise him. The expression $Rrfq*irqqr has to be taken 
twice. It refers to avidya, and the will of the God. 
The will of the God operates at both the ends. It 
causes the bondage of avidya and also removes it. 
Both bondage and liberation are due to the will of 
God. This fact is stated in this verse. 
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(2) 3Rrf3;rTmT~HiqT5i^fT nn«if^T ci^rt aifon 
^ *1551 I 3RT^cT cl^R, I 3TRT3;:—3RTT^RmT 
§H: 5fa: anTlf^RRHII WEJcjreRRT I 

(5) 3ff%^(T^ST^—ftRrfc^^53NR^&Fi*f, 3ft<T 
fa z *iTi Hfter&F^ 1 (R.k.) 

THE FIVEFOLD DIFFERENCES ARE REAL 

^ f^tfrcT fff^R ?T ^T?5T^r: I 

11 ^ 11 

First Interpretation 

(1) The erroneous knowledge of ‘I’ and 
‘ Mine ’ is the bondage. This can certainly be got 
rid of by the grace of God. 

This erroneous knowledge of ‘ I ’ and ‘ mine’ 
is due to the will of God. God is designated as 
Advaita as he removes the erroneous knowledge. 
Truly known by the sages is Advaita. 

Second Interpretation 

(2) The fivefold differences would have 
vanished if these were created. (These do not 
vanish and therefore, these are not created. These 
are beginningless). These fivefold differences are 
cognised and guarded by God. (Therefore, these 
are not mere projections) God alone is supreme. 
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Expl. (1) This verse is interpreted in two ways. 
The first interpretation is found in Mandukyopanishad 
Bhashya and the second interpretation is found in 
Tatvanirnaya and Anuvyakhyana. Both the inter¬ 
pretations suit the context. According to the first 
interpretation, it is stated here that the bondage is due 
to God’s will and it can be removed by God’s grace. 
The second interpretation states that the fivefold 
differences are true and are cognised by God. The 
expression Dvaita means ‘erroneous knowledge’ in the 
first interpretation and ‘difference’ in the second 
interpretation. The expression Advaita means the 
supreme God, the truth, in both the interpretations. 

(2) In an earlier verse i.e., * anyatha grinhatah' 
etc,, it was stated that the jivas are enveloped with 
avidya and when this avidya is removed they realise 
Turiya. On this, a question arises, if this avidya is 
natural to Jiva, how could it be removed. This is 
answered in the verse i.e., ‘ prapancho yadi vidyeta ’ 
etc. The answer is, since the avidya etc., bondage 
is due to God’s will, it is removed by God’s grace. 
The first interpretation provides this answer. It suits 
the context well. 

^fcl I (R.K.) 
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(3) (i) qq*r. 

ffr?<qq qfs; qirqjqtsfq fqilei s^fqjqcr 

erff arfq qim*fa: q^«3w1 ante qiRi*f; wqig; cfwig, 

q^srcqirrsqfcfa qrqgj fqqftcr Fqq&r qq g ssrq: l 

(R.K.) 

(ii) |ct^-— ffcqTURJi, qiqqr—ffqqf^erai, 
qiqq.—ffffqclff, 3r|cT^—qff|: qqfqw flff q^Tlilfffg- 
I (R.K.) 

(4) In (lie previous verse i.e., anadimayaya etc., 
it is stated that the Jivas are bound by avidya, prakriti 
etc., and will be liberated by the grace of God. This 
means that jivas, jadaprakrili, and God are different. 
Jadaprakriti binds Jiva by the will of God and 
Jiva is liberated by the grace oF God. This scheme 
necessarily involves the difference among these. This 
difference is explained in the verse i.e., ‘prapancho 
yadi vidyeta ’ etc., according to the second interpreta¬ 
tion. Therefore, the second interpretation also suits 
the context well. If the difference among Jiva, Jada 
and God is not accepted as real and is considered only 
as projected, then the whole scheme of Jiva, his 
bondage by prakriti, etc., and his liberation loses all 
its meaning, and both bondage and liberation become 
a sham play. Therefore, it is quite appropriate to 
affirm the difference in this context of explaining the 
liberation by the realisation of Turiya form of supreme 

17 
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God. 3fqTfcmqqT—q^^gqi q 

sfaqTeHq fISTWOlWJot ctqq etTRinq^q: Rsftq- 

a^Tfi: | &T sfaqsqte STTT: H'tflfa 

| elf^ qwqjqfq ifcTqt S??rq 3T^lf?i%91cq qfo- 

qrdqgfq^ «NtFn^ i (v.t.t.) 

(5J (i) qqsi: qfc fqtlrT R^eT 3?q5f« erff ^T^rT ST 
q fq*$l i qqrreqififtqiqq; i q?.e; qsgf^>5t nqs; i 
q q arftqqrctsq qrqrqiqqisk i qjqfq qqq?fl*iT |q 
qrqqfnwff qw tpqjqqi^ qtfsftq fIfTcSfl^ *%fi?qra 
q let srrPqqjflqq^ i (v.t.) 

(ii) 3TW q^qi^eT: — qwmfaPtT fI 3T5ct ^mb 
fTfqtsq: e qqi q^qq; i (V.t.) 

(6) The difference cannot be considered as mere 
projection because it is clearly stated in the next 
verse that it is not mere projection. ‘ fqqieqt f=tfqqclct 

qjf^qqt qf? %qf%eC # qifqqqra q qifsqqqw i (V.t.) 

fqqisqt ^Fqq^rT qiflqqt qfq %qfq?* I 
qq%5riqq roils vtd |q q fesm ii ii 
First Interpretation 

The manifold bondage in terms of ‘ I ’ and 
‘ mine ’ caused by ajnana could be removed by 
proper instructions. When the supreme God is 
known, then, no erroneous knowledge remains. 
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Second Interpretation 

The five-fold differences would have been 
withdrawn if these were merely projected by some 
agency i.e., ajnana. It is only the ignorant who 
fail to understand the difference. One has to 
understand the truth through proper instructions. 

Expl. (1) This verse is also interpreted in two 
ways. The first interpretation is found in Mandu- 
kyopanishadbhashya and the second in Vishnutatva- 
nirnaya and Anuvyakhyana. 

The first interpretation states that the bondage 
could be removed by proper instructions even if it is 
natural to jiva. 

The second interpretation states the fact that the 
differences are real. These are not mere projections. 
It is only the ignorant who fail to understand the 
differences. 

First Interpretation 

(2) (ij snsfTWCT^qt 

foraT «n*nftR&r ^frier eiff 

(ii) in^ lei ftq&r ffcl 

qis;: I (R.K.) 

Second Interpretation 

(3) (i) sfif*qcf: 

WIef eT^T fr^eT I 
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(ii) artricl qq ta q i 3 T?i£ri q$r q;q tfi 
* fq«T^ | 

For this interpretation the reading 3WF% is 
adopted. 

(4) R.K. mentions the sources of second inter¬ 
pretation as cmM*TcT?l?i*Tt: aT^sq^qHgqqte 
#^54 ^q^fiPT H^qTfTir^qqt^qqi^qq^fiqf 5qHfRlcl*F I 

tjrfan 

THE SYLLABLES OF ‘OM’ i.e., a. u, in CONVEY 
V1SVA, TAIJASA AND PRAJNA 

^YRRTcRT«l$P:T%TdsfilRT£ RT^T RIRT 3WUT 

rstt fRr i snnftqsqifrt i*THTdsq;u:: spurt 
RT*T I 3TIHT:T^R?RI5T I 3TTlftfa £ % qURRTfqSJ 

I *T N \ II 

The Paramatma who is designated as ‘ Om ’ 
is supreme and imperishable He has four full 
forms. His forms are conveyed by a, u, m and 
nada. The first form i e., Vaisvanara who superin¬ 
tends the waking state is conveyed by a. This is 
because, he provides the enjoyments of objects to 
jivas and he comes first. 

He who knows him i.e., Visva, as the provider 
of the enjoyment of the objects, and as coming 
first, will be led to liberation by Visva. 
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Expl. (1) In the earlier section the significance 
of ‘Om’ as a whole was explained. In this section 
the significance of each syllable of ‘ Om ’ viz., a , a, m 
and nada will be explained. In this verse the signifi¬ 
cance of a is explained. f^lfSr 

^qqggq itai ^'TiorrJTfiKT^nor^WHRiqrawTfe- 
mcp^nnii (r.k.) 

(2) —3Tfw xr crq; ar^i^ arfanfa 

arfa*n5P*;—arfq^il RT5TT 3RU: *TW cl^ SRjK- 

nfawsR., q^i:—qv% ?fci qT^T: fanfe^qrfor I 

(3) 3f^KtH?r:, ^SFR: mRR: ITT*: I 31W?°I- 

I srr^art«T: gfiqt HZ: I 

(!) 3ffB: — a^fcjtNT’frrftTOHrqqffr snqqcftfer 

ar ^g-qiq fq¥: i anf^OTrai-—arrfbwi I 

(R.K.) 

fl^fafT HT^T I I 

£ I 9TiTO?erfa STWR2S vr^frT i srrejrasrftri; 
II R II 

The second form of Paramatma i.e., Taijasa 
who superintends the dream state is conveyed by 
u. This is because he draws the jiva into dream 
state taking him out of waking state, and also 
because, he provides the two, viz., the slumber of 
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the nature of absence of the experience of outside 
objects, and gives the experience of dream objects. 

He who knows Taijasa in this way, will get 
permanent knowledge, will draw himself out of 
the bondage and joins the liberated. In his 
progeny none who does not know Brahman will 
be born. 

Expl. (1) In this verse it is stated that Taijasa 
is conveyed by u syllable of ‘ Om ’. The special role 
of Taijasa is also explained. 

(2) ftfarrstfRic— 

—3rra?5iT*ri ssthoss 

sfci i 

(3) fH^qfcrg.—nrqfq??^, 3<qi4fq—^q^r- 

srwrgwfa, smq:—qqfa i (R.k.) 

fSgtresrtq: sn^rr tjrftqT mqT i fatfttftfrq? i 
f qr *qfq i q qq ii 3 n 

The third form of Paramatma i.e., prajna 
who superintends the deep sleep state is conveyed 
by w. This is because he takes jiva unto him 
during deep sleep state and eliminates vrittijnana 
i.e., experiences of the waking and dream states. 
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He who knows prajna in this way will know 
the world as per his capacity and get rid of his 
miseries. 

Expl. (1) In this verse, it is stated that by m 
syllable of ‘ Om' prajna is conveyed. The special 
role of prajna is described. 

(2) fr^:-^flcfTfa 

3T#:—ffafrrW 31#: I 

(3) m 5TXT^ qq#rq SfFrTrm# l (R.K.) 
knows this world as per his capacity 

iRitnat 5qrfirt:% i 

(iij 31^: ^l^g^T-qq^viqfq | 

unri ^ ii a n 

When one meditates upon Visva form of 
paramatma as conveyed by a syllable of ‘ Om ’ 
realising his adimatva, then, he will attain adi- 
matva. 

When he meditates upon him realising his 
aptimatva he will attain aptimatva. 

Expl. (1) Henceforward Brahmadristamantras 
are quoted describing the results of meditation by the 
syllables of ‘Om In this verse the result of media¬ 
tion by the syllable a is explained. The implications 
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of adimatva and aptimatva are already explained 
under verse No. 1. As applicable to Visva adimatva 
means he who comes before Taijasa and Prajna. As 
applicable to the knower it means Visva will lead him 
first. Aptimatva means he who provides the enjoy¬ 
ment of all desires and he who enjoys all desires 
respectively. 

(2) (i) 

fr?rr i 

(ii) fq$rapqq s , 

cf qqr qqbrad q^q qqq'tens;: i 

(5) fq^qr^qrq, antHtfim-qriq- 

^qirqrqr^T fqsr*n*qr|q i 

(4) sr^fliwTforq sesqq, i (s.t.) 

s^qq i 

qiqmTqi^q^r FM;£¥rqrq II ^ II 

When one meditates upon Taijasa form of 
paramatma as conveyed by u syllable of 6 Om ’ 
realising his Utkarsha, then he attains Utkarsha. 

When he meditates upon him realising his 
Ubhayatva, then he will attain Ubhayatva. 

Expl. (1) In this verse the results of meditation 
by the syllable u are explained. The implications of 
Utkarsha and Ubhayatva are already explained under 
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verse No. 2. Utkarsha means that the Taijasa will 
take out jiva from the waking state, and ubhayatva 
means he will provide the two i.e., absence of waking 
experiences and presence of dream experiences. As 
applicable to jiva utkarsha means he gets out of 
bondage, and ubhayatva means he will get right 
knowledge and join the liberated by knowing Taijasa’s 
roles of utkarsha and ubhayatva. 

(2) ft—, 

— 3TtrRftrti*re«jft i 

iwsrcsrft iTTsra i 

srrrororf?n*ft g craOTrnnrita ^ n % n 

When the fact of Prajna being conveyed by m 
syllable for ‘Om’ is understood, then, one attains 
the knowledge to the best of his capacity. 

When one meditates upon him as conveyed 
by m realising that he eliminates the experiences 
of waking and dream states, he will get rid of his 
miseries. 

Erpl. (1) In this verse the results of meditation 
by the syllable m are explained. The implications of 
mana or miti and laya or apti are already explained 
under verse No. 3. 

(2) (R.K.) 


18 
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fag ftfkrTH i 

ST ^Ts etwr^I^ri' 5T?S7sfa rrfTgf^: II II 

He who knows that by the meditation of 
these three forms of Paramatma one will attain 
similarity with Visva etc., in respect of atmatva 
etc., is respected by all and is considered as a 
great sage. 

Expi. (i) — 

(R.k.) 

(s.t.) 

3T*rd ;r*fa RiJ^g^RSJifq ^Hsrq; i 
msrcsj 3^: sri^r srmm fasfasufaftfa n <t n 

Visva conveyed by a syllable leads the 
meditator to Visva, Taijasa conveyed by u syllable 
leads to Taijasa, and Prajna conveyed by m 
syllable leads to Prajna. The meditator certainly 
reaches the Turiya who is not conveyed by any 
particular syllable. 

Expl. (1 ) In this verse it is stated that the medi¬ 
tators will reach Visva etc. It is particularly stressed 
that they will reach Turiya. 

(2) frarf^TtqTflfrci frffTf^rfFrs'nwsni? i 

( 3 ) i 
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TURIYA IS CONVEYED BY NADA 
3TRT*: sqsatasriT: faqfstrT: I 

S&ifiTC 311^ ?=Tf^5T5qTrn?nSIrmiT V II * II 

The Turiya i.e., the fourth form, who is not 
conveyed by any particular syllable, who is not 
describable, who removes the bondage, who is 
auspicious, who removes erroneous knowledge, is 
conveyed by the nada aspect of ‘ Om ’ 

One who knows him in this way, casting 
away the attachment of ‘ I ’ and ‘ mine ’ attains 
Turiya paramatma with his grace. 

Expl. (1) In this verse it is stated that the Turiya 
is conveyed by nada aspect of * Om The special 
features of Turiya mentioned earlier are mentioned 
again. It is also stated that one who knows Turiya 
with these special attributes will attain him. 

(2) (i) The implications of 3Tsq=n[R, JPT^qSTJT, 
ftrq and ailq adjectives are already explained under 
section II-1. 

(ii) 3ir?qq ^ 

HMTSIT'ft gcqT, 3fRfRT-TOffitHT 

anwr*m—JTT^fcq gfcRFUHT., — qfqsrft 

5lfq?q =q *q^qj ^qhqq|rnq; g^fq: §<jjqr^ 

^ qiq: | (R.K.) 



140 MAN DUKYOPANISHAD 

3?aeT VT^ffcT I 

at^ft fan!?* »7T?T RlSfT * tfsm: I 

5T frfs^fa II R II 

The Paramatma conveyed by ‘Om’ should be 
known as having Visva etc., four forms. These 
forms are conveyed by the syllables of ‘Om’. 
Having known the paramatma in his four forms 
nothing else needs to be known. 

Expl. (1) This verse onwards Brahmadrista 
mantras are given. These stress the importance of the 
knowledge of ‘ Om ’ and the results of this knowledge. 

(2) I 

SIGNIFICANCE OF PRANAVA 
gsifa srn% %ct: sinat ^ fibrnu: i 
sujt% a *ra irfori; || I) 

anat fir am an anasj at i 

apjafaa^adsaintenao ana^aa: n«n 

sinat f? 3Tif%: nsaa?cTSci^a *a i 
aa fir ana *rt?aT sa^^ n h ii 

One should fix his mind on the God conveyed 
by pranava i.e., ‘ Om ’. He is also called pranava 
because he causes jagrit etc., states. He is guna- 
purna, he is fearless. 
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He who fixes his mind on God conveyed by 
‘ Om ’ shall have no fear from any quarter. 

The previous incarnations of God such as 
Vasudeva etc., are gunapurna, the later incarna¬ 
tions of God such as Visva, Taijasa etc., are 
gunapurna. 

God has no beginning, no end, he is every¬ 
where, he is independent and changeless. 

He is the cause of all, he is the sustainer and 
destroyer. One who knows the God conveyed by 
‘Om’ in this way will attain him after he completes 
his prarabdhakarmabhoga. 

Expl. (1) In these verses some important attributes 
of God conveyed by ‘Om’ are explained. 

(2) gtTR—TO——smTCWWT- 
JPT*: I 

(3) ^—qwsR:, 
to— i 

(4) —n froq qiiTO q*q w. 

arq^^r^rpiiqi^, 3t ? rT5i^qqfq)q eww:- 

^tnricqT^ ararai:, arcqG—i 


STJT# % f «lt sqir I 
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3TR!^^?TRT^8J icr^’T5TR: I 

^?T FT sf^^cT^ 3T5T: II 
FT gf^rTF* 3TTT ffa II l» I) 

The wise who know the God conveyed by 
‘Om’ as the regulator of all, present at the heart 
of all, and all-pervasive will get rid of their 
misery. 

God has many incarnations. His incarnations 
are not different from him. He removes erroneous 
knowledge, he is auspicious One who knows him 
as conveyed by ‘ Om ’ in this way, is the knower, 
none else is the knower, none else is the knower. 

Expl. (1) Some more attributes of God conveyed 
by ‘Om’ are explained here. 

(2) ar*TT5T:-f*T7Ti?T#T:, 3TJRWT5T:—ftSTTSpRTRT:, 

—{HfftefSra&R:, gft:— I 


II Fmrni II 

^ TTHWt ?W»ireT&l gfWPqTqfetf^cT: 

aTTffa^nqTpR: TOf: II 
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